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INTRODUCTION 
The object of this study is to get as complete a 
view of Augustine's doctrines of sin and grace as possible, 
showing their importance for his age, and more especially for 
the centuries of the Christian Church which followed, 
First, it is necessary to consider the matter of the 
origin and antecedents of the doctrines. Augustine built on 
the past, transforming end systemizing the theology, adding 
from nis own genius. Next comes the problem of Augustine's 
doctrinal development before the Pelagian Controversy. The 
thesis is advanced that Augustine's doctrines of sin and 
grace were tne results of his own experience, and his study 
of St. Paul's Epistles, and were essentially complete before 
the Pelagian Controversy. 
The Pelagian Controversy was important for its in-
dication of the errors which threatened the Church, and for 
' 
its clarification and expansion of Augustine's thought and 
doctrine. The external history of the Controversy is briefly 
indicated in Rome, Africa, Palestine, and the final con~ 
demnation of Pelagianism. Next, the two systems of Pelagius, 
and A~stine, are compared and summarized. Then there is a 
discussion of the Pelagian attacks, and Augustine's defense 
of his system. 
Augustine's Anti-Pelagian Viri tinge are grouped and 
" examined under three heads: "Original Sin and its Consequences 1 
=Jt=o=~= 
--- -----~----
-- -- --- ------
II li 11 Liberty and Grace," and 11 Predestination.u 
)1 
This gives the 
II I li 
II 
II 
most authoritative view of Augustine's doctrines, and the 
doctrines which he opposed. 
Here we come to the crowning aspect of Augustine's II 
d 
1: 
doctrines. 
!I 
i Sin and its nature has been discussed pro and con, , 
II but now grace, in a systemization brings out Augustine at his ,, 
I 
'I 
I' 
height. I' It was grace, comtng as the free gift of God, to sin- ', 
:: ful, undeserving man, which was the doctrine which Augustine 
li 
1
1 
opposed to that of Pelagius. 
!1 The entire sixth chapter is devoted to findings and '' 
II :; 
1 conclusions on the doctrines of sin and grace, and their in- :! 
jl fluence. It is argued, that in spite of his many short-coming~l, 
I ~~ 
II such as belief in original sin, infant damnation, and pre- II 
/) destination, Augustine rendered an invaluable service by il 
:: I 
I, centering attention on God 1 s grace as the all-important thing. il 
1: Although Augustine• s theology had a very strong churchly l1 :.·,.~ !I 
I' 
·' element in it, in the field of the Pelagian controversy it i: !l 
11 was distinctly anti-ecclesiastical. ,. The central thought was 
i[ 
,i the absolute dependence of man on the. grace of God. It made 
II 
'I everything that concerned salvation to be of God, and traced 
li 
I the source of all good to Him. 
i did not see the opposition of his doctrines of the Church, 
It is true that Augustine 
and of Divine Grace. He left the problem of reconciliation 
to future generations. 
Augustine's worth is most clearly seen as we view 
him as the great fore-runner of the Protestant Reformation. 
II 
II 
jl 
!I 
I' 
·I 
-- :r--
11 ,I 
il 
I! 
II 
2 
lr 
I, 
' ., 
.: 
1 It was pre-eminently Augus~ine 1 s doctrine of grace, working 
through ten centuries of the history of the Christian Church, 
i 
:I 
I 
:i 
1 which brought the Reformation. Augustine saw the faint glow, at 
II 
I! 
'I 
1: 
1: 
II 
II 
1: 
i! 
I' I 
1: 
I' 
! 
I 
li 
! 
II 
I 
I 
'I 
least, of ~~stification by Faith which burst forth aflame in 
.Martin Luther. 
:I !i 
I! 
I' 
,I 
,, 
;I 
1 ,, 
1; 
I 
!I 
I! 
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CHAPTER I ii 
HISTORICAL BACKGROU1i'DS OF THE DOCTRINES 
The tnree Chief Pioneers before Augustine. 
The first of the three chief pioneers in the doctrine,, 
I 
of sin and grace before Augustine was Irenaeus. A1 though he I! 
li 
did not directly adopt St. E"a.ul 1 s teaching as the basis of his 1l 
I' 
doctrine, Irenaeus in the main follows St. 1! 
Paul. Irenaeus stressed the idea that the 
Irenaeus 
Fall was the collective deed of the race, be-
cause of the unity, in some undefined sense, 
of the race with Adam. He is silent on original sin as an 
inherent disease, or as the source of concupiscence. Harnack 
r·ecently found that in all of his works Irenaeus spoke of 
God 1 s curse on Cain as handed down by natural heredity to his 
posterity. This appears to have been adopted by Irenaeus 
from Al exa.ndr ian Judaism. Thus the idea of inherited sinful-
ness was not as yet definitely coupled with that of Adam 1 s 
fall. 
I 
'• I 
!' 
jl 
II 
:j 
'I 
!i 
ii 
ij 
il I• 
'I 
I 
II 
li 
li ,, 
!I Origen held to a theory of the source of inborn sin-
11 
fulness which is incompatible with the ecclesiastical doctrine 
I I 
I 
, of original sin. He taugnt that the Biblical story of Para-
dise was an allegory descrioing the fall of 
all individual souls in a previous, celestial 
Origen 
existence. liThe guil'tiness of inborn sin is 
thus secured at the expense of that racial 
i; 
'I I; 
,, 
4 
I! 
!: 
li 
_ so~i~a~~-~Y -':gon _which Irenaeus, following=~S,;t:':'="P~a=ul====h=a=d=l=· n=-==';t:.' =:-:--c== 
I! 
li 
!i ,, 
i! 
I' 
ii 
I• 
I I 
!j 
li 
lJ==~c·o-~ -------_ ~--o_-~ ----~-~=-=----= _ 
II sisted.u (1) 
I 
In his later years Origen adopted quite a dif-
ferent doctrine, of inherited corruption, due to Adam's fall; 
a.nd thus he beca:ne the precursor of Augustine. 
that Origen developed his later teaching as to inborn sin in 
order to account for the ancient and wide-spread practice of 
I 
infant ba]:Jtism, while he was in Casarea, during his banishment:: ,. 
from Alexandria. From Scripture Origen got the idea of an !r 
II 
inborn taint, and then began to associate it with Adam's fall. :, 
"Origen borrows the idea of seminal existence from the Epistle i/ 
ji 
to the Hebrews, and by means of it explains the unity of the : 
race with its first parent in sin." (2) Thus without reveal- ;i il 
'I I 
:I 
!! 
ing any influence from Irenaeus or Tertullian, Origen inde-
pendently supplied the two main conceptions involved in the 
Augustinian doctrine of original sin. i 
" 
The third early and independent pioneer in the :] 
elaboration of the doctrine was Tertullian. He gave definite : 
teaching regarding the means of derivation of universal in-
born sin from Adam's fall. On this point 
Irenaeus was silent, and Origen scarcely re-
Tertullian 
fers to it. Tertullian treats the idea in 
terms of the traducianist doctrine of the 
origin of the aoul, which he adopted from current Stoic phi-
losophy and not from scripture. "This psychological tenet 
(1). E.R.E. Vol. IX, P• 560. 
(2). E.R. E. Vol. IX, p. o60. 
il 
II 
I' I' 
:I il 
lj 
:I 
:I 
! 
I 
!i 
i ,, 
ii 
•I li il 
II 
il 
i 
I, 
!I 
·I 
i 
:1 
,, 
5 
plays for Tertullian the same part as infant baptism played :! 
for Origen and the recapitulation-doctrine for Irenaeus, The ii 
II 
1. conception that every human soul is a 'branch' of Adam's, re-
II producir~ its qualities, and therefore its corruption (which 
Te~tullian considered to be in a state of actual sinfulness), 
readily lent itself to the formulation of a definite theory 
I 
•I 
' li 
[I 
if 
of o~iginal sin. The traducianist explanation of the propaga- ,' 
tion of original sin was not generally accepted by the Church; 
but the results attained by its means were permanently re-
tained. ' jl ,, Greel~ Theologians on Sin and Grace 
I [I Even before the influence of the Augustinian system .I 
if the theologians of the Greek Church held that the sin of Adam 1· 
was followed by disastrous effects on the human race. As the / 
fathers of the early period had done, they restricted these 
II 
I 
evils to the mortality of Ghe body, the hardships and miseries · 
of life. It is significant that they admitted that the moral 
powers of man had been enfeebled by the fall. 
11 
•• ,Gregory of Nazianzum in particular (to Vlhom 
Augustine appealed in preference to all others) maintained, 
that both the Nous and theJ'sic_he have been considerably im-
paired by sin, and regarded the perversion 
Gregory of 
Hazianzum 
of the religious consciousness seen in idol-, 
atry, which previous teachers had ascribed 
,, 
to the influence of demons as an inevitable ef-
', 
:• He did not at all assert the total !j feet of the first sin."(3) 
-------------------------------- :; 
(3). Hagenbach, History of Doctrines, VoL I., p. 393. 
i: 
i 
!I 
4 
!I II 
ii 
•I 
6 
! ~ 
'-----
' 7 
< 
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depravity of mankind and the entire loss of free will. On the!: 
I, 
contrary, the doctrine of the freedom of the Will was strictly lj 
maintained. In fact ·tJ:lma.n says of him: "Gregory by no I 
means taught the doctrines afterwards propounded by Pelagius / 
II 
and his followers; but if all his sentiments be duly consid- I! 
,! 
ered, it will be found that he is far more of a Pelagian than il 
an Augustinian." (4) !, 
Athanasius, considered the father of orthodoxy, 
strongly held that man has the ability of choosing good as 
well as evil. He even went so far as to say that there were 
some exceptions from original sin, living 
before the coming of Christ, In •contra I 
Athanasius 
Gentes' he alludes to Jeremiah and John the 
Baptist. But they were the exception, and 
death has reigned even over them, who have not sinned after 
the likeness of Adam's transgression (Rom. IV, 14). 
,, 
i: 
~ ! 
:i 
i! 
II ;: 
j/ il 
:r 
'i 
Chrysostom largely followed a tendency of a practi- If 
'I ;, 
:i cal and moral kind. Most of all he insisted on the liberty 
' of man and his moral self-determination. He severely censured II 
/I 
those who tried to excuse their own defects 
by ascribing the origin of sin to the fall 
Chrysostom 
of Adam. 11 Chrysostom was so zealous for 
morality, that he must have considered it 
a point of special importance to deprive men of every ground 
(4). Ulman, I.C.P. p. 446. 
' 
--------
I 
"------------~-~--- - ·-- ------------- --------[! -- --- -- ----- - -- ~-=-=--~~CCC 
I of excuse for the neglect of moral efforts.n (5) In his 
'j ,, 
Antioch and Constantinople he received a still greater impulse Jl 
toward this view. In these cities he found many who tried to ,, 
'I 
,i 
'I 
:r excuse their inactivity in the tnings of God by blaming it on ji 
I 
,I 
~~ the defects of human nature, and the power of Satan or fate. 
II 
'I 
' 
But on the other hand Chrysostom urged quite as 
exist1nce of depravity in opposition to a false 
strongly the 
moral pride.(6), 
The Latin Theologians before Augustine 
During this period, as well as the preceding, the 
theologians of the Western Church were more favorable than 
those of the Eastern, to the Augustinian doctrine. Arnobius 
held to a connatural infirmity, making man 
Arnobius 
prone to sin. 11 Proni ad culpas et ad libidinis 
summus infermitatis 
I 
I 
I 
II 
'I jl 
I 
I 
varies appetitus, vitio 
ingemitae.n(7) Then Arnobius :l.s not so hostile to the import- I 
ance of man's liberty in the work of moral reformation: 
11 Jtlulli Deus infert necessi tat em, imperiosa formidine nullum 
tenet ••• QUid est enim tam injustu~, quam repugnantibus, 
quam invitia extorquere in contrarium voluntates, 
quod nolint et quod refugiant animis. 11 ( 8 ) 
inculcare 
(o). Ne~nder, C.Torrey,,"Churcn History", ii. P• 6oS. 
(6). Neander, Chrysoatomus, ii pp. 36, 37. ) 
(7). Arnobius, Adv. Gentes, i. 27. )-- quoted by 
' ii 
il I! 
i: 
li 
,, 
" I 
' ii 
'I 
1: 
,j 
ii 
li 
II 
,I ,, ,, 
(8). Ibid., 11 64, 65. ) Haeenbach, 
History of' Doctrines 
Vol I, P• 295 
,i 
' 
8 
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Hilary taught the defilement of sin by birth. On 
Psalm 1 he says: "Ad haec nos Vitia naturae nostrae propellit 
inst1nctus.u(9) And he makes this comment on Matt. XVIII.l3: 
11 0vis una homo intelligendus est, et sub homine 
uno universitas sentienda est; sed in unius Adae 
errore omne hominum genus obersavit,u(lO) 
Hilary recognized the importance of human freedom. 11 Est quide 
in fide marmendi a Deo nunus, sed incipiendi a nobis origo 
est. Et voluntas nostra hoc proprium ex se habere debet, ut 
Velit. Deus .lmlpiendi in crementum dabit, quia consummationem 
per se infinnitas nostra non obtinet; meritum 
consummationis est ex initio voluntati s. 11 (11) 
tamen adipiscenda 
Ambrose's doctrine of sin and grace contained three 
types of thought. First he held the Greek conception which 
regarded evil as not-being, but at the same time necessary. 
Secondly, he was strongly influenced by the 
Ambrose popular morality of ciceronian stoicism, which 
by its combination with monastic morality, 
brought about in Pel!llgianism. the crisis so decisive for the 
dogmatics of the West. HThirdly, ••• he carried very much 
farther that view taken by Tertullian of the radical nature 
I 
I 
of evil and the guiltiness of sin which was made his fundamental 
---------------------------------------
(9.) Hila.ry, Tract. ~n Psalms,~quotsdlby•HS~enba·ch; 
History Qf;Do;trines, Vol. I, p. 295 
(10). Ibid. 
(11). :!bid. '· 
I 
I 
9 
principle by Augustine. 11 (12) Ambrose failed to submit evil 
' 
' II 
,, 
I 
if 
I 
,! to be decided upon in the light of religion. However, ne made 11 
:I a great advance in contemplating the radical sinful condition. ir 
q Augustine' a religious faith and individualism show a:t least 'i 
' !! faintly in Ambrose. ![ 
(1?). Harnack, History of Dogma, p. 50. 
,, 
i' 
<i ,, 
ii 
I! 
i: 
I 
il 
i ,, 
rl 
i' 
1: 
i' 
I 
I, 
r: 
i! 
i 
' 
,, 
'• 
" 
'I lr 
it 
II 
il 
I 
<I 
I 
,, 
'I 
' 
10 
Comoarison of the Eastern and Western Views. 
11 The scene of the Pelagian Controversy was largely 
the Western Church, while its duration was from A.D. 412 to 
529. There were certain groups of doctrinal questions Which 
agitated particular regions, and failed to attract attention 
in others. All questions which relatedto the divinity and per-
son of Christ were of profound interest to the Eastern mind, 
,, 
' 
,, 
1
'.1 
' 
' 
I ,, 
'I ,,
I ,, 
' ii 
~! 
:i 
" il 
and only incidentally disturbed the Latin Church. Wherever the II 
lj 
!i question of Christ's character and person was concerned the 
West was almost invariably orthodox, while the East was at 
least divided, and often the laxer view predominated. In the 
,, 
I 
!! 
,, 
; ~ 
'I 
West the question of man's moral condition, and his part in his'' 
own salvation, was very eatly of profound interest. The opin-
ion concerning sin and grace which prevailed in the Eastern 
Church was favorable to a large share of human ability toward 
salvation. The corruption of human nature and the necessity 
of divtne grace for salvation were admitted. But large place 
was given to the human will in making free choice of salvation. 
The Gnostic View was that, while there are certain evils in 
human nature, and the disposition is warped by inherited in-
' firmities, man is at liberty to choose salvation and is re-
ponsible for neglecting the offer of divine grace. 
11 'Some teachers of the Eastern Church admitted the 
11 
---·- --·--· ~---~~--- ··--- - -·- -- - --~- ;..... ________ - .5. 
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human tendency to sin and the need 
denied an actual innate depravity. 
li 
of grace in Christ, and yeti 
The neo-Al exandrian school :I 
,, 
admitted the inheritance of sin from the fall of Adam, but 
would not, with this concession, grant the original depravity !! 
of our human nature. The school of Antioch shared the same 
view in a general way, admitting that in man there is an 
original element of evil, but that his salvation.ts ;tQ be 
!i 
I 
il 
! 
! 
: 
:; 
1: 
effected by both I! the human will and the grace of God........ if 
placed man!s part in his own salvation in the II The Western view 
background. He is sinful by nature. His condition is that of 
,, 
II 
" i; i: 
moral helplessness. The great representative of this view was 11 
I :I 
'I Tertullian. He held that the human will was limited, and that 
divine grace was the chief factor in salvation. Monergism,or 11 
1: 
God as the only factor, was the central thought in his system 1: 
,, 
of sin and grace ••• ;~ The depth of man's depravity was such 
that only divine grace could take the first and controlling 
part in the salvation of the soul •••• These conflicting ten-
dencies were very decided, and gave color to the entire the-
ology of the Eastern and Western sections of the Church. It 
was in the very nature of the times, while all fundamental 
I 
theological questions were presenting themselves for discusiionl 
that these views should come into closer conflict, and should 
be represented by masterful teachers. 11 ( 1). 
II 
'I !! 
il 
(1). Crooks & Hurst, Library of Biblical 
erature. Vol. VII, p. 455. 
and Theological Lit- :1 
I 
'! 
,, 
,, 
i; 
The Develppment of Augustine's 
~octrines before the Pelag~Controversy. 
The first period extends from Augustine's baptism 
to the time he became a presbyter, about 394. During this 
time he felt in Christian experience man's need of help and 
redemption, and knew that graca was the source of everything 
' ),, 
" 
,, 
.!.L-=: 
really good in man. With this he united. 
what he received from Platonism, the 
idea that all good comes from the pri-The 
SigniTICance 
of the 
First Period 
meval good. 11 The principle of grace i; 
I 
and of resignation to God, as tne orig- ;j 
,, 
inal source of all good, was the common,: 
ij 
element between the first period and all the succeeding periods' 
' d 
of his doctrinal progress; tne groundwork from which every- ,I 
thing in his case proceeded, and on which he framed his s,stem // 
with an ever-increasing consistency. • (1) 1· 
It has been wrongly held that Augustine's anthropol-1 
I 
ogical views were due to the influence of Manicheism. However) 
his doctrine of man's corrupt nature was not at all like the i( 
dualism of Mani 1 s philosophy of nature. Augustine was early 
conscious of the irreconcilable opposition between good and 
I' 
;r 
evil. In trying to account for this opposition in a specula- , 
tive way, Augustine was led to Manicheism; on the other hand 
q 
!i 
'i 
lr 
" 1: 
:I 
I (1). Neander, "History of the Christian Religion and Church", 11 
vol. II, p. ooo. li 
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il 
11 moral apprehension of the opposition drew him away from Mani-
'1 
11 cheism. From Platonism, and directly opposed to Manicheism, i] 
he held that evil is just the subjective aberration of the 
created being from the law of God. This aberration was, he 
I 
I 
I 
I 
,, 
,1; 
held, derived from the free-will. He held to the importance of 
contra-distinguishing free will from natural necessity. 
Let us look at the principles of Augustine at this 
point: It is not in man's power to be good. Tne moral evils 
of human nature are the ignorance of the good, and the diffi-
Cul ty in practising it. When rna~ had the 
knowledge of good and did not use it, he 
Man 1 s 
I 
' 1-I! 
I ~ 
Moral lost the faculty. Man is justly culpable i, for: 
Evils 
the neglect of the means lying in his power. -'I 
r! 
God seeks and helps tnose who do the best 
tney can. Augustine here supposed, then, the influences of 
divine grace, without which man could not be freed from his 
moral evil, to be invariably conditioned by the subjective 
bent of the free will. 
I 
,I 
II 
II 
Man can do notning sood before renewal of his inner il 1i 
~: 
life by the Holy Spirit, neither can he merit, by any kind of 1: 
I 
good works, the g-race by which he is cured of his moral sick- 1] 
I; 
I' 
neeses: grace precedes a11 desert. Augustine held that God's 
Will is not arbitrary when he gives grace to obtain salvation 1 
only to some men. Man gets this grace by faith, and faith is 
I 
entirely the work of man. "Quod credim~s, nostrum est. Quod il 
aut em bonum operamur, ill!_~· qui credentibus in se dat 
i 
sniri- ir 
-:r 
" i 
! 
d 
I 
I 
I 
i 
,. 
i 
I, 
I! 
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il 
tum sanctum. 11 (2} 
I I~ 
He thought in the choice of Jacob and Esau• s 1' 
rejection he had found the opposite position to an election i, i ;; i conditioned on good works, but not one conditioned on faith. 
,I 
I' 
! 
I 
He explains that the hardening of Pharaoh's heart 
" I 
was due to his own guilt. But God 1 s will is not unjust, for it , 
' 
is conditioned by desert. A sinner may by repentance become 
worthy of God's compassion, yet it is not 
Predestination 
of man, but of the mercy of God.(3) II God II 
I! does not have mercy until the Will has 
preceded; but the willing disposition is 
'I f, 
'i j: 
produced in ~an by God. This appears II like absolute predestin- ;: 
ation. "Yet, when we take the words in connection wi~h what li I' ij I, 
il has been said before, we certainly cannot doubt, that, at tne 'I 
!, 
time he wrote this, he did not so understand it, but rather il 
'i 
" had in his thoughts a foreknowledge conditioned on a foreknow- 11 
·I 
ledge of those 1 occul tissima meri ta 111 • (4) :I 
Iii However, in this scheme of Augustine there was much 
i/ that later did not appear to be consistent. As he valued the II 
IJ 
essence and dignity of faith, and the faith which he first 
thought based on authority gradually became a living faith, 
just so he saw that the elements divine and human could not 
sharply set off from one another. In tnis he might easily 
i/ 
i 
i be i 
•I ,, 
re- ir 
,, 
I! 
--------------------------------1: 
(2). 11 An Exposition of !!_omans'! p. 60. 
( 3) . Rom. 9: 16. 
(4). Neander, "History of the Chr!_f!ti~!!.)~el!,gion and Church", 
Vol. II, p. 569. 
li 
' 
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l! 
far faith to the divine agency, forgetting entirely man • s selfl 
determinbg activity, 
tl 
:I In three or four years Augustine changed his way of !I 
thinking on these matters, when he saw that the divine and 'I' 
human elements would not be separated, that ,'I 
ii 
The 
Change" of 
View 
,, 
there was a divine element already in faith; 
,, 
11 When, in 397, he wrote his work addressed !i 
:i 
,I 
' 
:I 
to Simplician, bishop of Milan, in answer 
,, 
'I to various questions relating to the epistle to the Romans, 
II 
this turning point of his dogmatic bent first clearly unfold- II 
II 
He combated in thief ed itself to the light. 
II. 
' 
The Cause performance the very theory which he had 
Hie 
of 
change earlier maintained; and it is easy to per- 11 
I 
I; 
ceive, in the way in which he seeks to show 'i 
'I I, 
its untenable character, that the time had not been long since i 
! he came to this view, and was seized with the first zeal in ,, 
II 
behalf of the new light which he supposed he had found. 11 (5) 'I i[ 
Thus this later change and stand is of utmost import~ 
ance, showing how the change came about and what Augustine 1 s 
doctrine was previous to the Pelagian controversy. For this 
reason we shall quote a considerable section. 11 ,,, •• Augustine 
busies himself with the explanation of those difficult pas-
sages in the ninth chapter of the epistle to the Romans; but 
(5). Neander, 11 History of the Christian Religion and Church, 11 
VoL !I, P.597 
!> 
I' 
-~~-- -~~ .. ~---"-'~-----· .. _____ ---~ .. ~ 
previous mode of explanation no longer satisfied him. 
Reinter-
Pre1ation 
But whence came it, that he now explains 
these passages in that sense which beyond 
question must first offer itself when no re-
gard is had to the connection and aim of the 
epistle, and made them the ground-work of his system, although, 
at an earlier period, he had explained the same passages ac-
cording to the system which he supposed he had derived from 'I 
I 
lj 
the whole doctrine of scripture? Assuredly, we must look for li 
i! 
the cause of the different impression which these passages now 'j 
made on his mind, to the change in his whole mode of thinking, j 
that grew out of his inner life. It is now clear to him, that I 
II 
Paul supposes neither an election of God conditioned on the li 
foreknawl edge of faith, nor an election conditioned on thfeafctor~1,'l..l knowledge of the works growing out of faith; for Paul in 
:i 
lays stress on the assertion, that God's election made a dif- [I 
fer~nce before the children were born, before they could be- ij 
,, 
,, 
lieve, as well as before they could do anything. Bi non de 
i 
II 
operibus, auae non erant in nondum natis, nee de fide, auia nee ,1 
ipsa erat. lj 
II 
I' 
"Moreover the desert of faith does not precede God 1 s li 
I II 
mercy; b..lt it presupposes this mercy; and faith itself is one !j 
II 
of the gifts of God's grace. Paul, in Rom. 9 : 11, certainly 11 ,, 
'I 
does not set the works of man over against faith, as the grounq, 
:I I• 
::e t::l::::i:~; G::: ::e::::r::e i:a::::g t::e:i:::i:::s:~r;:~ th II 
-" .. . . -· ... - .: ._. -··- ·- ._ ··~ 
presupposes the calling. But whence comes it, then, that the 
The Call 
of 
GOd 
call by the preaching of the gospel and by 
outward circumstances, which pave the way 
for this, comes to some and not to others; 
and that _the same influences from without, 
:i 
!" 
'I 
'I 
I !i 
:: 
1: 
il 
make a different impression on different men, nay, a different I! 
impression on the same men at different times: The almighty 
and all-wise God could find, in reference to the different 
states of men, those means of influencing them, which must 
make an impression on them with inward necessity, so that 
awakened, drawn, touched, and enlightened, they would follow, 
without being conscious of any resistance against the grace 
operating upon their will. Posset ita vocare 1 quomodo illis 
autum esset 1 ut et moverentur et intelligerent et sequerentur. 
'I 
II 
]! 
ji 
il 
II 
I! 
" ' ii 
i! 
'I II 
., 
' ~ ,, 
i: 
il 
We must say, doubtless, man's willing is nothing without the 
divine mercy; but in nowise can we say, God's mercy and grace 
are nothing without man's willing; since God would find means 
of moulding every human will, in the way precisely suited to 
the character of each. On whomsoever he actually has mercy, 
whomsoever he actually chooses, him he calls in the way which 
is so befitting, that the subject is irresistibly drawn by him 
who calls, though he follows with freedom. CuJus autem miser-
retur 1 sic eum vocat 1 quomodo sci t ei congruere 1 ut vocantem \ 
!I 
non respuat. l~either is Augustine satisfied any longer to ex- ,I 
plain the hardening and the consequent rejection of one as ap- 'i 
I• 
posed to the election of another, as a judgment specially drawn': 
18 
19 
, 
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down upon the individual by his own sin; for God's almighty 
power, he supposes, could assuredly find the means to operate 
upon every degree of hardness, and the same insensibility 
exists everywhere alike, till God moves the heart of man by 
his grace. 
;I 
I! 
!i 
II 
I' 
!I 
II ,, 
,, 
il 
0 Thus, then, Augustine comes to the result, that all // 
I jl 
i' 
,, 
! ,, 
men are found in the same state of condemnation; the reason--
not why God plunges some to destruction, which is altogether 
I 
alien from God's holiness and love--but Why he does not rescue 
11 
some from the destruction into which all, by the guilt of the lj 
God's 
free love 
and mercy 
first sin, have fallen according to God's 
righteous judgment; but out of his free love 
has mercy on others, and calls them by his 
grace to everlasting life--the reason of this lies in the 
secret and by us in comprehensible counsels of the almighty. 
,, 
.I 
li 
I. ,, 
i' 
But to this we must ever hold fast, namely, that God's justice I; 
cannot be impeached, although the exercise and range of it II I· ji 
may surpass the measure of our knowledge. Yet, even according 11 
:I to the analogy of human relations, he cannot be accused of 
injustice, who according to his pleasure remits the debts of 
one man, while he requires payment from another. 
"Since, as appears from what has now been said, 
'I I 
ii ,, 
,, 
,, 
il 
" II 
I' II 
Augustine had completed his doctrinal system on this particula~1 
' 
side, more than ten years before the opinions of Pelagius 
,, 
excited any public controversy, it is clear that opposition 
I 
I 
- ___ ... ~-~-.... ~ ......... .... ..... . - ... ---- - - ...... . 
to Pelagius excited any public controversy, it is clear that 
opposition to Pelagius could not have influenced him in forming 
,, 
,' 
', :: 
'I 
,· 
' :i 
,] 
' 
' 
'I d ,, 
'I 
' ,, 
I 
I 
li 
II 
,, 
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(6). Neander, "History of the Christian Religion and Church, 11 ': 
Vo1. II; 'P:tl. 570-72. :1 
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CHAPTER II 
THE PELAGIAN CONTROVERSY 
General Characteristics of Augustinianism, Pelagianism. 
This very important fact is often overlooked, that 
Augustine's doctrine of grace and sin was constructed in-
dependently of the Pelagian controversy. In fact, it was in 
the main complete at the time when Augustine entered the con-
flict. In his fight with llanichaeism, in order to counteract 
Reasons 
for his 
change 
their false doctrine of the necessity of sin, 
he stressed the independence of human freedom, 
and spoke of original sin merely as inherited 
evil. Then what caused Augustine to go over to 
a stricter view of man's freedom? Harnack in the "History of 
" Dogma suggests: "It was his clerical office, a renewed study 
of Romans, and the criticism of his spiritual development, 
as instituted in the confessions, that first led him to the 
Neoplatonic Christian conviction that all, and therefore faith, 
came from God, and that man was only good and free in de-
pendence on God." The central thing to Augustine was the Grace 
of God in Christ, as it works in and through the church. This 
he said was the sole source of blessing to mankind. 
Augustine's doctrine of Grace, as a doctrine of 
God was complete about 387. A.D. With regard to Bible History,! 
however, and the ecclesiastical problem of conversion and 
sanctification, his doctrine was not complete until about 
------------------~~------------------
I 
' 400 A.D. 
Now for the characteristics of the two systems. The 
whole Pelagian controversy turns upon the antithesis of sin 
and grace. It treats the whole field of man's ethical and ' ! f. 
religious relation to God, which includes the various doctrines'! 
of human freedom, the primitive state, the fall, regeneration 
and conversion, the purpose and nature of redemption and the 
Grace of God. It may be sum1aed up in this question: Is I' ,, 
II 
redemption mainly the work of God or of manl 1: 
"Pelagius starts from the natural man, and works up, il 
il 
Augustine: I by his own exertions, to righteousness and holiness. 
Man's 
Power Vs. 
Grace 
despairs of the moral sufficiency of man, and 
derives the new life and all power for good from 
the creative grace of God.n(2) One sees legalism 
as the ll'ay to righteousness, the other sees the grace of God 
in Jesus as the only way to salvation. 
Augustine arrived at virtue by going through vice, 
' and felt that he had been seized and saved by the hand of 
God. Thus "according to him, a man is virtuous, he does that 
Man 1 s 
State--
Sinner 
Which is good, because God gives us the will and 
the power thereto, in other words succours us by 
His grace; from ourselves we can extract only 
This, he says, is due to tne fault of Adam, from Whom came 
all our weaknesses and frailties. When Adam sinned his whole 
il i, 
lj 
(2) • Sch6ff, "History of the Christian Church" yolv. II III, pi. 718483 I 
(3). Duchesne,llfhe Early Historyo:f_.!he Church' • ol. ,p. '\i 
22 
posterity sinned in him, and all are due to receive punishment. 
In God's sight the whole human race is sinful, and the only 
good to be found in it is that which comes from God. 
Pelagius taught that a man is virtuous because he 
wills it strongly and goes to the trouble to be good. God 
helps man, by free-will, by His law, by the examples of the 
saints, and especially of Christ, and by means 
Man's of the purifying grace of baptism. We would not 
state--
virt-UOus be commanded to avoid sin if it were not in our 
power. Thus a man can be without sin. 
Pelagius denied Original sin and the Fall. He said that sin 
is an act of the will, and only he who has committed it is 
responsible for it. What we receive from our first father 
are the original conditions of human nature, not the consequenc s 
of an ini t1al fault. If frailty and death are our lot, such is 
the nature of man. We and Adam have the same original nature 
when we come into the world, 
Pelagius makes regeneration and conversion a gradual 
improvement of man's own good, while Augustine taught that the 
old creature must pass away, that there must be a new man in 
Christ. One appeals to the proud and haughty 
in man, the other to h~~ility and penitance, 
The farmer is of the popular, superficial type, while the 
latter is of the deeper more profound sort. For the natural 
man the first see:ns more reasonable, while the latter is 
spiritual and can only be spirituallY discerned. 
23 
11 Augustinianism starts with the maxim: Fides prae 
cedit intellectum; Pelagianism begins with the proposition: 
Intellectus praecedi t fidem, cAl though they both use the 
scriptures, Pelagius conforming them to reason, Augustine 
subjecting reason to them:'~)Pelagius, ••• "though he examined 
with the strictest conscientiousness ••••• yet he could not 
penetrate below the surface into the more pro-
Pelagius• 
error found depths of the Christian system of ethics, 
into its peculiar essence, its internal con-
nection and unity; because he seized the parte in too insulated· 
a manner, without grasping the whole new principle for shaping 
the world and human life, which lies in Christianity. He 
failed of seeing the connection between faith and life as it 
is presented in the New Testament.n(4) And Pelagianism is 
closely akin to rationalism. Pelagianism says the natural 
will is competent to good, while rationalism says the natural 
reason is competent to the knowledge of the truth. 
The real solution of this difficult question of 
the relation of divine grace to human freedom is not to be 
found by denying either factor. One would make man a lofty 
self-redeemer, if taken alone, while the other 
The Real 
SolutiQU by itself would make man a mere irrational 
machine, finally resulting in either fatalistic 
pantheism or in atheism. Solution •••• 11 must be sought in such 
a reconciliation of the two factors as gives full weight both 
24 
(4). Neander,uHistory of the Christian Religion and Church, 11 
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: 
,! 
!I 
to the sovereignty of God and to the responsibility of man, yet 
assigns a preeminence to the divine agency corresponding to 
the infinite exaltation of the Creator and Redeemer above the 
sinful creature."(5) 
,, 
' II 
!' 
' ,! 
fl ,, 
It is true that Augustine's solution is not entirely ;1 
satisfactory, for in his zeal against the Pelagian error, Au-
gustine goes to the opposite extreme. Yet Augustine in all 
essential points, has the Scriptures, especially the Epistles 
" 
:I 
I' 
ii 
of Paul, also Christian experience and the most profound thou€#J.~ 
,, 
of the time, on his side. 
j! 
:! II 
il ~ I 
1) 
!I ,, 
I 
I 
•I 
'I 
I 
i! 
,I 
'! 
I 
,I 
(5). Schaff, "History of the Christian Church!' Vol. III, p. 789 
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' I' 
I' I 
i[ 
I 
Pelagius was a simple monk, born about 350 in Britain. 
i' He had a good intellect, was cultured, and of' the highest i ,, 
I ,, 
character. He studied the Greek theology, in the Antiochean 'I ,, 
,, 
school, and showed a desire f'or self' and world improvement. His: 
,, 
morality was not the rich, deep lif'e of' f'aith, but rather ex- 11 
I, 
I' ,I ternal legalism and self' righteousmess. "It was characteris-
tic, that even bef'ore the controversy, he took great of'f'ence 
at the well-known saying of' Augustine: 'Give what thou com-
mandest, and command what thou wilt1.~'(1) With him f'aith VIas 
'I II 
II II 
'I I, 
i! 
li To him the rna in thing " 
:I little more than a theoretical belief'. 
in religion was keeping the commandments of' God by one 1 s own 
strength. 
In Rome, f'ollowing 409, Pelagius worked to improve 
'I 
:i 
the corrupt morals of' Rome. He converted the advocate Coeles- [: 
tius to his monastic life, and to his views .jl 
In 
Rome 
Coelestius, younger, more ready and skilf'ul 
in argument, and more rigorously consistent 
1
1 
than his teacher, was the intellectual au- 1 
thor~ While Pelagius was the moral author of' the Pelagian 
I, 
system. They did not mean to found a new system. They based 
d 
their search f'or moral perfection on views of' the natural pow-! 
u 
I 
er of' the will which were in conf'lict with the anthropological :1 
:i 
it 
" II (1) Schaf'f', "Histo17o.fthe Christian Church,vol. III, p. 792. !: 
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principles or the Arrican church as developed for a decade by 
!' Augustine. 
In 411 these two men lert Rome to avoid the Goths, 
and went to Arrica. They intended to visit Augustine in 
I Hippo, but he was at Carthage dealing with the Donatists. 
![ 
I, 
lr 
il 
I 
Pelagius wrote to Augustine. The latter answered, stressing 
the true doctrine or sin. Pelagius then went to Palestine. 
Coelestius tried to becol'!le a preslyter in Carthage; which 
aroused two factions. 
The deacon Paulinus or Milan, visiting in Carthage, 
" 
il 
lr 
il 
i! 
_, 
i< 
" 'I li 
!1 
f; 
;I 
I; 
;, 
:! 
;I 
,, 
!r 
" I! 
d II 
I' It 
li 
,/ 
,, 
il 
il 
warned the bishop 
II 
if 
I 
Aurelius against Coelestius, and at a counc iJ.:' 
r: 
!! 
l1 
I 
In 
ArrTca 
held by Aurelius at Carthage in 412, appeared as 
his accuser. He found a number of errors in the 
writings of Coelestius: 
'I !i 
II 
1. 
I' 
'I 
Adam was created mortal, and would have died, even ir 11 
he had not sinned. . 
2. Adam•s fall hurt him alone. 
3. Children are born as Adam was before the fall. 
4. The human race neither died in Adam, nor lives in 
Christ. 
5. Unbaptized children are hurt. 
6. The law, as well as the gospel, leads to the kingdom 
of heaven. 
7. Even before Christ there were sinless men. 
The second and third points were to become the 
special point of controversy. Coelestius was evasive, 
' 
i 
I· i 
i 
f; 
!I 
" I 
i 
II 
li 
,, 
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declaring the propositions mere speculation. He refused to re 
cant, was expelled, and went to Ephesus as presbyter. 
Augustine did not participate personally. There were 
many Pelagians in Africa and Sicily, and he wrote several treat-
ises in refutation of them so early as 412 and 415. 
Then in 414 the controversy broke out in Palestine. 
Two western theologians there opposed Pelagius. Jerome had a 
In 
Pale'Sfine 
personal bitterness, yet in fact he was 
semi-Pelagian. Jerome sent Orosius, his 
friend, to Augustine with letters about th€ 
I 
Pelagian controversy. Orosius appeared 
against Pelagius at a· diocesan s·ynod, called by bishop John of 
Jerusalem in June, 14.15. Pelagius was evasive and reflected or: 
Augustine. The bishop defended Pelagius. A truce was declarec 
until the matter should be laid before the Roman bishop. In a 
second even more superficial Palestinian Council, Pelagius 
avoided weak charges, equivocated, and laid the blame on Coe-
lestius. Jerome's action brought mob violence against him frorr 
the Pelagians, which bishop John of Jerusalem let pass unpun-
ished. 
The matter was brought before Innocent, who condemned 
Pelagius, and Coelestius, but not the second Palestinian Council 
Innocent's successor was fooled, when Coelestius and Pelagius 
demonstrated their orthodoxy on points not at all in question, 
and represented the actually controverted points as unimport-
ant. 
28 
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Pope .fusimus condemned the stand that the North Afrii 
,, 
can bishops had taken as unsubordination, and vindicated Pela- 1 
[ gius and Coelestius, in 417, In a general African council the 
,[ 
li 
I 
! 
I 
bishops protested and pointed out the error in the writings of 
Coelestius, numbers 1, 3, 4, 5. (p. 25). 
The African bishops succeeded in procuring from the 
emperor Honorius edicts against the Pelagians. This brought 'I ' i ~ 
" action from Zosimus, who pronounced the anathema upon Pelagius i[ 
1: 
Pelagian-
~sm 
Cona:eiiined 
ever refused to 
and Coelestius, and declared his concurrenc~ 
:I 
II 
II with the decisions of the council of Car-
thage in the doctrines of the corruption of 11 
I 
human nature, of baptism, and-of grace. Vlhol 
subscribe~'the encyclical, was to be deposed, I 
I 
banished from his Church, and deprived of his property. Eight-
een bishops were deposed. 
Many were deposed. Some recanted and were res to red ·I' 
Bishop Julian, of Eclanum, the most learned, the most acute ! 
and systematic of the Pelagians never recanted. 
tius and others were for a time received gladly 
Julian, Coeles-" 
" il 
in Constantin- ii 
!i 
ople, until Theodosius, on the advice of Marius l.'ercator, made' 
!I 
them leave the capital. Of the after life of Pelagius and II 
fi 
Coelestius we know nothing. 
,, 
1: 
"Pelagianism was thus, as early as about the year II 
430, externally vanquished. 
II 
It never formed an ecclesiastical i
1 
,: 
sect, but simply a theological school. It continued to have II 
:I 
' i: 
i! 
I' 
" 
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I! 
II 
Later 
History 
I' in Italy till towards the midr'le of the 'I 
fifth century, so that the Roman bishopjJ 
I 
Leo the Great, found himself obliged to/ 
! 
enjoin on the bishops by no means to 
receive any Pelagian to the Co~~union 
of the Church without an express recantation." (2) 
{2). Schaff, "History of the Christian Church~' vol. III, p. 
' I 
I 
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Chapter III 
AUGUSTINE'S ANTI-PEIAGIAN \'lRITINGS 
"Retractatlons" on the treatise 
"on the !.!erits and Forgiveness of Sins". 
'I 
:I 
I 
;i 
I' 
!I I, 
I! 
!i 
II 
II 
:: ,, 
I 
!! 
I! 
): 
"A necessity arose which compelled me to write against 
I 
the new heresy of Pelagius. Our previous opposition to it was i 
'I 
confined to sermons and conversation, as occasion sugsested, and 
according to our respective abilities and duties; but it had 
', 
!i 
' 
! 
not yet assumed the shape of a controversy in writing. Certain' 
questions were then submitted to me (by our brethren) at Car-
thage, to which I wasto send them back answers in writing. I 
accordingly wrote first of all three books, under the title, 
•De Peccatorum Meritas et Remissione 1 , ( •on the Merits and 
Forgiveness of Sins')". (1) 
( 1). Holmes, "The Anti-Pelagian Writings of Augustine," 
11Retract.tions~ Book II, Chaps. 23, Vo 1. I, p. 1. 
,, 
II 
I' 
i' ,, 
,, 
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On the Merits and Remission of Sins. 
"The first book of this work is an argument for 
original sin, drawn from the universal reign of death in the 
world. (2-8), from the teaching of Rom. V. 12-21 (9-20) and 
I' 
II 
II 
II 
il 
!I 
chiefly from the baptism of infants (21-70), 'I !t opens by ex-
1
t 
ploding the Pelagian contention that death is of nature, and 
Adam would have died even had he not sinned, by showing that 
penalty threatened to Adam included physical death (Gen. iii~ 
" li 
!I 
1! 
tne 
19), and that it is due to him that we all die (Rom. viii, 10, 
]I 
11; 1 Cor XV. 21) (2-8). Then the Pelagian assertion that we 11 
are injured in Adam's sin only by its bad example, .which we I! 
i 
imitate, not by any propagation from it, is tested by an ex- !' 
II 
" 
,, 
position of Rom. V. 12 sq. (9-20). And then the main subject 11 
I 
I 
of the book is reached, and the writer sharply presses the Fe- i 
I 
" Ilagians Vlith the universal and primeval fact of the baptism of i1 
II II 
infants, as a proof of original sin (21-70). He tracks out allj 
their subterfuges,--showing the absurdity of the assertions !I 
I 
that infants are baptized for the remission of sins that they il 
have themselves committed since birth (22), or in order to 
tain a higher stage of salvation (23-28), or because of sin 
1\ 
ob- !• 
!I II 
il 
1: co~~tted in some previous state of existance (31-33). Then il 
turning to the positive side, he shows at l3 ngth that the 
scriptures teach that Christ came to save sinners, that bap-
tism is for the remission of sins, and that all that partake 
of it are confessedly sinners (34 sq.); then he points out 
I! 
I! 
i! 
" 
,, 
" 
!i 
~ 1 
r' I
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!! 
1 that John ii, 7, 8, on nhich the Pelagians relied, cannot be· I' 
' 
held to distinguish between ordinary salvation and a higher 
I 
li form, under the name of ithe kingdom of God 1' (58 sq,); and he !] 
" 
closes by showing that the very manner in which baptism was 
,, 
administered, with its exorcism and exsufflation, implied the i 
infant to be a sinner 1631, and by suggesting that the peculiaj 
!I 
,I 
helplessness of infancy, so different not only from the earliest 
!I 
age of Adam, but also from that of many young animals, may 
possibly be itself penal (64-69),"(2) 
The Baptism of Infants 
"The second book treats, with similar fulness, the 
!I 
!! 
:I ,, 
ir 
'i (, 
i' 
1/ 
I! 
question of the perfection of human righteousness in this life •! 
' ! 
After an exordium which speaks of the will and its limitations; 
I 
and of the need of God's assisting grace (1-6), the writer 
i; 
raises four questions. First, whether it may be said to be ,j 
' 
" li possible, by God's grace, for a man to attain a condition of 1, 
,, 
entire sinlessness in this life, (7) This he answere in the 1: 
affirmative. Secondly, he asks, whether any one has ever done] 
this, or may even be expected to do it, and answers in the II 
,, 
negative on the testimony of Scripture (8-25). Thirdly, he J! 
asks why not, and replies briefly because men are unwilling, If i! 
explaining at length what he means by this (26-33). Finally, 
he inquires whether any man has ever existed, exists now, or 
will ever exist, entirely without sin, -- this question dif-
(2) Schaff, Nicene and Post-Nicene Fathers, vol.V, p. xxiv. 
" 
'I 
I 
,, 
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:! 
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fering from the second inasmuch as that asked after the at-
tainment in this life of a state in which sinning should 
while this seeks a man who has never been guilty of sin, 
plying the absence of original as well as of actual sin. 
answering this in the negative (34), Augustine discusses an~w 
I, 
the question of original sin. 
!I 
H 'I ere after expounding from the I• 
11 positive side (35-38) the condition of man in paradise, the li 
nature of his probation, and of the fall and its effects both I'. II 
on him and his posterity, and the kind of redemption that has II 
been provided in the incarnation, he proceeds to answer certairlj 
" 
cavils (39 sq.), such as, '1 )/hy should children of baptized li 
people need baptism? 'I -- 'How can a sin be remitted to the 'I II 
father and held against the child? 1 I If physical " " death comes 
:i ,, 
from Adam, ought we not to be released from it on believing in 'I ,, 
I 
Christ? 1 -- and concludes with an exhortation to hold fast to ,I 
the exact truth, turning neither to the right nor left, -- !I 
I 
neither saying that we have no sin, nor surrendering ourselves ,1 
to our sin (57 sq.)."(3) 
(3). Ibid, p. XXV 
li 
il . 
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11The Spirit and the Letter" 
Augustine received word from l.'arcellinus in regard 
' I' 
' 
·' 
,, 
li 
'I 
1: 
'I I· 
:I 
!I 
to "The l.'erits and Forgiveness of Sins". :I The latter was dis- ,, 
turbed over Augustine's assertion that a man might live with-
out sin, "if he wanted not the will, .by the help of God, al-
though no man -either had lived, was living, or would live in 
this life so perfect in righteousness,"(l) 
I 
In answer ·to this 
inquiry Augustine wrote De Spiritu·et Littera, in which he 
·treated at length the apostles statement, "The letter killeth, 
' but the spir\it giveth lif'e 11 (2). Augustine argued and dis-
I 
.I 
'I 
I' II 
I' 
II 
II I, 
lj 
il 
ii 
I 
puted with the enemies of the doctrine that God 1 s grace can 1l 
and does justify the ungodly. I 
(1). Schaff, "Nicene and Post N1cene Fathers, vol,5, P• 80. 
11 Retract.at:Jol1S~' Soak II, chap, 37. 
(2). 2 Cor. iii. 6. 
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35 
"on The Spirit and the Letter" 
"Augustine begins by explaining to !11arcellinus that 
he has affirmed the possibility while denying the actuality of 
a sinless life, on the ground that all things are possible to 
J; 
;I 
,, 
., 
,, 
I: 
1': 
1: 
,, 
il ,, 
~ I 
i: 
ii ,, 
:I 
I' :I ,, 
I 
" II II God, -- even the passage of a Camel through the eye of a needle1 
i' 
which nevertheless has never occurred (1, 2). For, in speak- / 
l ing really of a work of God, -- and one which is none the less II 
His work because it is wrought through the instrumentality of I.J 
,man, and in the use of his free will. The Scriptures, indeed, 
teach that no man lives without sin but this is only the pro-
II 
.I 
'I j, 
clamation of a matter of fact; and although it is thus contra- il 
ry to ·fact and Scripture to assert that men may be found that 1! 
II 
I live sinlessly, yet such an assertion would not be fatal heresy'. 
II 
What is unbearable, is that men should assert it to be possibl~) 
:I 
for man, unaided by God, to attain this perfection. This is tq! 
II 
speak against the grace of God: it is to put in man's power q 
what is only possible to the almighty grace of God (3,4). ii No 1 
doubt, even these men do not, in so many words exclude the aid 
of grace in perfecting human life, -- they affirm God's help; 
but they make it consist in His gift to man of a perfectly 
free will, and in His addition to this of commandments and 
teachings which knovm to him what he is to seek and what to 
avoid, and so enable him to direct his free will to what ia 
good. ?/hat, however, dces such a 1 grace' amonnt to? ( 5). Man 
needs something more than to know the right way: he needs to 
36 
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'I love it, or he will not walk in it; and all mere teaching, which 
i 
I! 
li can do nothing more than bring us knowledge of what we ought 
' 
• I' to do, 18 but the letter that killeth. What we need is some li 
inward, Spirit given aid to the keeping of what by the law we li 
I• 
know ought to be kept •.••.•••..••.• Augustine teaches that the jl 
law is not sin, but it is holy and good, and God 1 s instrument lj li 
It is by free II 
il in salvation. 
Free will is not done away with. 
will that men are led into holiness. But the purpose of the II. 
li. law is to make men so feel their lost estate as to seek the , 
il 
li 
,, 
help by which alone they may be saved; and will is only then 
liberated to do good when grace has made it free. '"hat tte ! 
law of wor1cs enjoins by m0nace, that the law of faith secures i ~ 
by faith. What the law of works does is to say, 1 Do what I li;: !! 
command thee; 1 but by the law of faith we say to God, '"3-i ve me,] 
I! 
what thou com:nandest- ~ · ~ (22) In the midst of this argument, II 
I! 
Augustine is led to discuss the differentiating characteristics 
!I ,, 
'I of the Old and !Jew Testaments; and he expounds at length " 
,: p 
(33-42) the passage in Jer. XXXi 31-34, showing that, in the !/ 
prophet's view, the difference between the two covenants is li 'I i' 
that in the Old, the law is an external thing written on 
stones; while in the New, it is written internally on the 
heart, so that we love God's will, and therefore freely do 
Towards the end of the treatise (50-61), he treats in an 
il j! 
it. :: 
absorbingly interesting way of the mutual relations of free 
will, faith, and grace, contending that all co-exist without 
II 
'I ,, 
;[ 
38 
~=· ============~===-=---~====~== 
the voiding of' any." (3). 
(3). Schaf'f', Nicene and Post-Nicene Fathers, Vol. V. pp.XXVi-Vii. 
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"Retrac tatioll81 on the treatise 
" " On l:arriage and Concupiscence 
"I addressed two books to the Illustrious Count Va-
lerius, upon hearing that the Pelagians had brought sundry 
vague charges against us, -- how, for instance, we condemned 
marriage by maintaining Original Sin, These books are entitle , 
On l!:arriage and Concupiscence, v:e rna intain that rnarriage is 
good; and that it must not be supposed that the concupiscence 
of the flesh, or 1 the law in our members which wars against 
the lav; of our mind, 1 is a fault of marriage, Conjugal chas-
tity makes a good use of the evil of concupiscence in the 
procreation of children. :;ry treatise contained two books. The 
first of them found its way into the hands of Julianus the 
Pelagian, who wrote four books in opposition to it, Out of 
these, somebody extracted sundry passages, and sent them to 
Count Valerius; he handed them to us, and after I had received 
1 them I wrote a second book in answer to these extracts."(l) 
(1). Schaff, "racene and Post Nicene Fathers, vol.V, p. 258, 
"Retract<itl£>!.1§"1. Book II. Chap. 53. 
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On Marriage and Concupiscence 
The specific object of the work, as it states it it-
self, is "to distinguish·between the evil of carnal concupis-
ce:nce, from which man, v1ho is born therefrom, contracts orig-
inal sin, and the rood of marriage.· (I. 1). After a brief 
introduction,· in which he explains why he writes, and ~1hy he 
addresses his book to Valerius (1-2 ), Augustine points out 
that conjugal chastity, like its higher sister-grace of con-
tinence, ,is God's gift. Thus copulation, but only for the 
propagation of children, has divine allowance (3-5). Last, 
"shameful concupiscence", however, he teaches, is not of the 
essence, but only on accident, of marriage, It did not exist 
in Eden, although true marriage existed there; but arose from, 
and therefore only after, sin (6-7). Its addition to marriage 
does not destroy the good of marriage: it only conditions the 
character of the offspring (8). Hence it is that the apostle 
allows marriage, but forbids the ''disease of desire' 
(I Thess, IV. 3-50: and hence the Old-Testament saints were 
even permitted more than one wife, because, by multiplying 
wives, it •vas not lust, but offspring, that was increased 
( 9-10). !l'evertheless, fecundity is not to be thought the only 
good of marriage: true marriage can exist without offspring, 
and even vtithout cohabitation (11-13 ), and cohabitation is 
now, under the N.T., no longer a duty as it was under the 
o.T. (1?-15), but the apostle praises continence above it. 
i ,, 
--- - -- ----.-
We must, then, distinguish between the goods of marriage, 
and seek the best (16-19), But thus it follows that it is 
not due to any inherent and necessary evil in marriage, but 
only to the presence, now, of concupiscence in all cohabitatio , 
that children of the regenerate, just as from the seed of 
olives only oleastero grow (20-24)~ and 
is remitted as guilt in baptism: but it 
yet again, concupiscen e 
is the daughter of sinJ 
and it is the mother of sin, and in the unregenerate it is 
itself sin, as to yield to it is even to the regenerate 
(25-39). Finally, as so often, the testimony of Ambrose 
is appealed to, and it is shown that he too teaches that all 
born from cohabitation are born guilty (40), In this book, 
Augustine certainly seems to teach that the bond of connection 
by which Adam's sin is conveyed to his offspring is not mere 
descent, or heredity, or mere inclusion in him, in a realistic 
sense, as partakers of the same numerical nature, but con-
cupiscence. Without concupiscence in the act of generation, 
the offspring would not be a partaker of Adam• s sin. This 
he had taught also previously, as, e.g., in the treatise On 
Original Sin, from which a few words may be profitably quoted 
as succinctly summing up the teaching of this book on the 
subject: It is, then, w~nifest that that must not be laid 
to the account of marriage, in the absence of which even 
marriage would still have existed ••• Such, however, is the 
present condition of mortal men, that the connubial inter-
course and lust are at the same time in action •••• Hence 
! 
:I 
41 
it follows that infants, although incapable of sinning, are 
yet not born without the contagion of sin, ••• not, indeed, 
because of what is lawful, but on account of that which is 
unseemly: for, from what is lawful, nature is born; from 
what is unseemly, sin (42). 11 (2). 
I 
(2). Schaff, Nicene and Post-Nicene Fathers, Vol. V. PP• li-li~ 
I 
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11Retractations" on "on the Grace 
of Christ" and "on Original Sin." 
"After the conviction and condemnation of the 
Pelagian heresy with its authors by the bishops of· the Church 
of Rome, -- first Innocent, and the Josimus, -- with the co-
operation of letters of African Councils, I wrote two books 
against them: On the Grace of Christ, and the other On 
OriginalSin." (1), 
(1). Schaff, 11 Nicene and Post-Nicene Fathers, Vol. V, p.214. 
"Retractations," Book II, Chp's.. 5o. 
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~~ On Original Sin ii 
I 
I 
I! 
I 
I 
!! 
"The object of the second book is to show, that, in :i 
spite of Pelagius' admissions as· to the baptism of infants, he 
yet dPnies that they inherit original sin and contends that 
il 
'I !I 
'I 1: 
II 
they are born free from corruption. 
,, 
The book onens by pointing] 
out that there is no question as to Coelestius' teaching in 
!I 
ii I• 
this matter, (2-8), as he at Carthage refused to condemn those ll 
I 
I 
II 
" d 
I who say that Adam~s sin injured no one but himself, and that 
I' 
i! 
:I infants are born in the same state that Adam was in before the , 
fall, and openly asserted at Rome that there is no sin ex tra-
duce. As for Pelagius, he is simply more cautious and menda-
cious than Coelestius: he deceived the Council at Diopolis 
(5-13), and, as a matter of fact (14-18), teaches exactly what 
li 
I ii 
I Coelestius does. In support of this assertion Pelagius' Def- f! 
I
I ,, 
I' 
ence of Free Will is quoted, wherein he asserts that we are born 
1: 
I neither good nor bad, ·1but with a capacity for either', and I' 
J I 
' ras without virtue, so without vice, and previous to the action11 
I 
,! ,, 
of our own proper will, that that alone is in man which God 11 
I i] 
.1 has formed;· (14). Augustine also quotes Pelagius 1 explanation 11 
II 
I 
,I 
of his anathema against those who say Adam's sin injured only ii 
himself, as meaning that he has injured man by setting a bad i 
!I 
'example', and his even more sinuous explanation of his anathema! 
I' 
against those who assert that infants are born in the same con-'! 
: ~ 
:I 
dition that Adam was in before he fell, as meaning that they II 
il 
:I 
are infants and he was a man t ( 16-18). With this introduction 
to them, Augustine next treats of Pelagius' subterfuges (19-
25), and then animadverts on the importance of the issue 
(26-37), pointing out that Pelagianism is not a mere error, 
but a deadly heresy, and strikes at the very centre of Chris-
tianity, A counter argument of the Belagians is then anmvered 
(38-15), 'Does not the doctrine of original sin make marriage 
an evil thing?'l No, says Augustine, marriage is ordained by 
God, and is good; but it is a diseased good, and hence what 
is born of it·is a good nature made by God, but this good 
nature is a diseased condition,--the result of the Devil's 
Vlork. Hence, if it be asked why God's gift produces any thing 
for the Devil to take possession of, it is to be answered that 
God gives his fifts liberally (Matt v. 45), and makes men; but I 
the Devil makes these men sinners (46). Finally, as Ambrose 
had been appealed to in the former book, so at the end of this 
it is shown that he openly proclaimed the doctrine of original 
sin." (2) 
(2). Schaff, Nicene and P0 st-Nicene Fathers, Vol, V, p. XI iii 
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11Retraetl!b:ls" on the treatise 
"On the Soul and its Origin" 
"At one time one Vincentius discovered in the pos-
session of a certain presbyter called Peter, in Mauritania 
Caesariensis, a little Work of mine, in a particular passage of 
which, studying the origin of souls in individual men, I had 
confessed that I knew not whether they are propagated from the 
primeval soul of the first man, and from that by parental des-
cent, or whether they are severally assigned to each person 
without propagation, as the first was to Adam; but that I was, 
at the same time, quite sure that the soul was not body, but 
spirit. In opposition to these opinions of mine, he addressed 
to this Peter two books, which were sent to me from Caesarea bJ, 
the monk Renatus, Having read these books, I replied to Rena-
tus, and in three other books, one to Peter, and two more to 
Victor. •• (1) 
(1). Schaff, "Jacene and Post-Nicene Fathers!' Vol. V, p. 310. 
"Retractations', F'ook II, chap. 56. 
46 
On the Soul and its Origin 
"The first book is a letter to Renatus and is intro-
duced by an expression of thanks to him for sending Victor's 
book, and of kindly feeling towards and appreciation for the 
high qualities of Victor himself (1-3). Then Victor 1 s errors 
are pointed out, --- as to the nature of the soul (4-9), in-
cluding certain far-reaching corollaries that follow these 
(10-15), as well as, as to the drigin of the soul (16-30); and 
the letter closes with some remarks on the danger of arguing 
from the silence of Scripture (31), on the self-contradictions 
of Victor (34), and on the errors that must be avoided in any 
theory of the origin of the soul that hopes to be acceptable, 
to wit, that souls become sinful by an alien original sin, 
unbaptized infants need no salvation, that souls sinned in 
previous state, and that they are condemned for sins which 
have not committed but would have committed had they lived 
longer. The second book is a letter to Peter, warning him of 
the responsibility that rests on him as Victor's trusted frien 
and a clergyman, to correct Victor's errors, and reproving him 
I 
for the uninstructed delight he had taken in Victor's cruditie , 
-
It opens by asking Peter Vihat was the occasion of the great 
joy which Victor's book brought him? Could it be that he 
' learned from it, for the first time, the old and primary truths! 
it contained? {2-3); or was it due to the new errors that it 
proclaimed, -- seven of which he ennumerates? (4~16). Then 
47 
after animadverting on the dilemma in which Victor stood, of 
either being forced to withdraw his violent assertion of creat 
onism or else of making God unjust in His dealings with new 
souls (17), he speaks of Victor's unjustifiable dogmatism in 
the !l'.atter (18-21), and closes with severely solemn words to 
Peter on his responsibility in the premises (22-23). In the 
third and fourth books, which are addreased to Victor, the po-
lemic, of course, reaches its height. The third book is en-
tirely taken up with pointing out to Victor, as a father, to 
a son, the errors into which he has fallen, and which, in ac-
cordance with his professions of readiness for amendment, he 
ought to correct. Eleven are enumerated: 1. That the soul 
was made by God out of Himself (3-7); 2, That God will con-
tinuously create souls forever(8); 3. That the soul has desert 
of good before birth (9); 4. (Contradictingly), That the soul 
has desert of evil before birth (10); 5. That the soul deserve 
to be sinful before any sin (11); 6. That unbaptized infants 
are saved (12); 7. That what God predestinated may not occur 
(13); 8. That Wisd, iv. I is spoken of infants (14); 9. That 
some of the mansions with the Father are outside of God's 
kingdom (15-17); 19. That the sacrifice of Christ's blood may 
be offered for the unbaptized (18); 11. That the unbaptized rna 
attain at the resurrection even to the kingdom of heaven(l9). . 
I The book closes by reminding Victor of his professions of read:L 
ness to correct his errors, and warning him against the obstinJ
1 
acy that makes the heretic (20-23). The fourth book deals with j 
48 
the more personal elements of the controversy, and discusses 
the point$ in which Victor had expressed dissent from Augustin 
It opens with a statement of the two grounds of compJ~L~t that 
Victor had urged against Augustine; viz., that he refUsed to 
exprNJ~ ~ confident opinion as to the origin of the soul, and 
that he affirmed that the soul was not corporeal, but spirit 
(1-2). These two complaints are then taken up at length (2-
16 and 17-37). To the first, Augustine replies that man's 
knowledge is at best limited, and often most limited about the 
things nearest to him; we do not know the constitution of our 
bodies; and, above most others, this subject of the origin of 
the soul is one on which no one but God is a competent witness 
Who remembers his birth? Who remembers what was before birth? 
But this is just one of the subjects on which God has not spok 
en unambiguously in the Scriptures, 'Nould it not be better, 
then, for Victor to imitate Augustine's cautious ignorance, 
than that Augustine should imitate Victor's rash assertion~ 
errors? That the soul is not corporeal, Augustine argues (18-
35) from the Scriptures and from the phenomena of dreams; and 
·then shows, in opposition to Victor's trichotomy, that the 
Scriptures teach the identity of 'soul' and 1 spirit 1 (36-37). 
The book closes with a renewed enumeration of Victor's eleven 
errors (38), and a final admonition to his rashness(39)." (2) 
(2). Schaff, Nicene and P0 st-Nicene Fathers, vol. V, p. 1 
iii-iv. 
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I 
I 
il 
The Unfini:lhed ·uork. 
"The plan of the work is to state ,Julian's arguments 
in his own words, and follow it with his remarks; thus giving 
it something of the form of a dialogue. It follows Julian's 
work, book by book. The first book states and answers certain 
calu:nnies which Julian had brought against Augustine and the 
Catholic faith on the ground of their confession of original 
sin. Julian had argued, that, since God is just, he cannot 
impute another's sins to innocent infants; since sin is 
nothing but evil will, there can be no sin in infants who are 
not yet in the use of their will; and, since the freedom of 
will that is given to man consists in the capacity of both 
sinning and not sinning, free will is denied to those who 
attribute sin to nature. Augustine replies to these arguments 
and answers certain objections that are made to his work on 
marriage and conctlpisence, and then corrects Julian 1 s false 
explanations of certain scriptures from John Viii., Rom, vi., 
vii., and 2 Timothy. The second bookis a discussion of 
Rom. v. 121 which Julian had tried, like the other Pelagians, 
to explain by the ''1mitationi of Adam's bad example. The 
third book examines the abuse by Julian of certain Old-
Testar.:~ent passages -- in Deut. XXiV ., 2 Kings XiV ., Ezk. XViii ,--
in his effort to show that God does not impute the father's 
sins to the children; as well as his similar abuse of 
50 
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'I ,, 
Heb, Xi. The charge of Manicheism1 which was so repetitiously :: 
I 
, brought by Julian against the Catholics, is then examined and 
I 
'I 
:: 
I! 
refuted. The fourth book treats of Julian's strictures on I ;I 
,, 
Augustine's On Marriage and Concupiscence ii. 4-111 and proves !j 
I' 
1 from I John ii,l6 that concupiscence is evil, and not the work ,j 
1
:,, 
II 
d I' I 
il lj 
of God, but of the Devil. He argues that the shame that 
accompanies it is due to sinfulness, and that there was none 
I 
li 
'I 
:! ji 
'I 
II i: of it in Christ; also, that infants are born obnoxious to the ,, 
11 
first sin, and proves the corruption of their origin from 
I: Vlisd. X, 101 11. 
:I 
The fifth book defends On Marriage and 
ii 
could 11 
' !i 
]I 
·I 
I 
Concupiscence ii. 12 sq., and argues that a sound nature 
not have shame on account of its members, and the need of 
regeneration for what is generated by means of shameful 
concupiscence, Then Julian's abuse of I Cor. XV,, Rom. v., 
l\!a tt, Vii, 17 and 33, with reference to On Marriage and 
ii. 141 20, 261 is discussed; and then the origin of evil, 
and God's treatment of evil in the world. The sixth book 
traverses Julian's strictures on 1~rriage and Concupiscence 
ii. 34 sq,, snd argues that human nature was changed for the 
worse by the sin of Adam, and thus was made not only sinful, 
H 
" 11 il 
II ,, 
il 
,j 
il 
II 
1: 
i! 
'I 
I 
I 
I 
II 
II 
II :I 
I 
but the source of sinners; and that the force of free Will by il 
which man could at first do rightly if he wished, and refrain 
from sin if he chose, were lost by Adam 1 s sin. He attacks 
Julian IS definition of free Will as ~the CS!J:lCi ty for 
sinning and not sinning' (possibilitas peccandi et non 
peccandi); and proves that the evils of this life are the. 
I! 
,I 
I, 
ii 
!I 
II 
!I 
I 
'• !' 
'! 
I 
:I 
I! 
punishment of sin,-- including, first of all, physical death. 
At the end he treats of' I Cor. XV. 22." (1). 
(1). Schaff, 11Nicene and Post-Nicene Fathers."Vol. V. p.lxiv. 
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Liberty and Grace 
On the Perfection of Man's Righteousness. 
"This was written in answer to ibefinit1ane Ascribed 
I 
to Coelestius.-tt First of all (1-16), the iratiocinatinrs, I as 
Augustine called them, are taken up one by one and briefly 
answered. As they all concern sin, and have for their object 
to prove that man cannot be accounted a sinner unless he is 
able, in his own power, wholly to avoid sin, -- that is, to 
prove that a plenary natural ability is the necessary basis 
of responsibility, -- Augustin argues per contra that man 
can entail a sinfulness on himself for which and for the 
deeds of which he remains responsible, though he is no longer 
able to avoid sin; thus admitting that for the race, plenary 
ability must stand at the root of sinfulness. Next (17-22) 
he discusses the passages which Coelestius had advanced in 
defence of his teachings, viz., (1) passages in which God 
co~mands men to be without sin, which Augustine meets by 
saying that the point is, whether these commands are to be 
fulfilled without God's aid, in the body of this death, 
while absent from the Lord (17-20; and {2) passages in which 
God declares that His Commandments are not gY.evous which 
Augustine meets by explaining that all God's Commandments 
are fulfilled only by love, which finds nothing grievous; 
and that this love is shed abroad in our hearts by the Holy 
53 
-------- -- -··-·- ------ ~--~,....,.._-~--'--o.. ......... --
Ghost, without whom we have only fear, to which the com.'llB.nd-
ments are not only grievous, but impossible. Lastly, 
Augustine patiently follows Coelestius through his odd 
i'oppositions of texts,t explaining carefully all that he had 
adduced, in an orthodox sense (23-42), In closing, he takes 
1 
up Coelestiust statement, that Fit is quite possible for man 
not to sin even if' in word, if God so will, 'i pointing out he 
1
1 avoids saying ''if God give him His help,'' and then proceeds 
II I to distinguish carefully between the differing assertions of 
sinlessness that may be made, 
ii 
:I To say that any man ever lived, 11 
I or will live, without needing forgiveness, is to contradict 
1: 
I 
I 
! 
Rom. v. 12, and must imply that he does not need a Saviour, 
against lv!a t t. 1X. 12, 13, To say that after his sins have 
been forgiven, any one has ever remained without sin, con-
tradicts I. John i. 8 and Matt. Vi, 12, Yet, if God's help 
be allowed, this contention is not so wicked as the other; 
and the great heresy is to deny the necessity of God's con-
stant grace, for which we pray when we say, ·~ad us not 
into tempts tion", 11 (1), 
'I li i ~ 
<I 
;' 
d 
'I II 
' d 
I' 
:I 
{1). Schaff, Nicene and Post-Nicene Fathers, Vol, 'V, p.X:XXV. il 
)I 
" il 
' 
' 
I 
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"Retractations" on "Nature and Gr.ace. 11 
11At that time also there came into my hands a cer-
tain book of Pelagius' in which he defends, with all the 
argumenative skill he could muster, the nature of man, in 
opposition to the grace of God whereby the unrighteous is 
justified and we become Christians. The treatise which 
contains my reply to him, and in which I defend grace, not 
in deed as in opposition to nature, but as that which 
' liberates and controls nature, I have entitled On Nature and 
Grace'.rr (1). 
(1). Schaff, Nicene and Post-Nicene Fathers, Vol. v., p.ll6. 
11Retraotations 11 BOok II. chap. 42. 
I 
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On Nature and Grace. II i: 
~ 
I "This treatise opens with a recognition of the zeal 
/! of Pelagius against those who plead their nature as an excuse 
,I 
I 1! for sin. Next comes a summary of the Catholic doctrines on 
1 nature and grace. (2-7). He points out that Pelagius draws a 
i ,, 
1: sound distinction between what is •possible • and what is 
II 
'actual,' but applies it unsoundly to sin, When he says that 
every man has the possibility of peing without sin (8-9) 1 and 
therefore without condemnation. Augustine denies this and 
f[ 
'· 
cites as examples an infant dying unbaptized, or a heathen ri :: 
!r 
who dies without ever hearing of Christ, having no possibility :, 
of becoming righteous by nature and free will. If this were 
not so, Christ need not have died. (10). Pelagius seems to 
deny the sinful character of all unavoidable sin, and excuses 
sins of ignorance (13-19). 'Nhen he argues that because sin 
is not substance it cannot change nature, Augustine replies 
that this destroys the Saviour's Work, for how can He 
I 
i ~ 
'I 
,j 
il ii I il-
il ji 
And, again, if an act 1! 
- I' save from sins if sins do not corrupt? 
t i j b t h b t ti f 0 food. Which rl canno n ure a su s ance, ow can a s en on r m II 
is a mere act, kill the body? In the same way sin is not a 1/ 
substance; but God is a substance, -- yea, the height of ~~ 
substance, and only true sustenance of the reasonable creature;![ 
and the consequence of departure from Him is to the soul what 
refusal of food is to the body (22). To Pelagius' assertion 
that sin cannot be punished by more sin, Augustine replies 
lj 
'I I~ 
II 
II 
' 
:i ,, 
,, 
i ,, 
that the apostle thinks differently (Rom. i. 21-31). Then 
putting his finger on the main point in controversy, he 
quotes the scriptures as declaring the present condition of 
man to be that of spiritual death. 'The truth then designates 
as dead those whom this man declares to be unable to be 
damaged or corrupted by sin, -- because, forsooth, he has 
discovered sin to be no substance!' (25). It was by free will 
that man passed into this state of death; but a dead man needs 
something else to revive him, -- he needs nothing less than 
a vivifier. But of vivifying grace, Pelagius knew nothing; an 
by knowing nothing of a vivifier, he knows nothing of a 
Saviour; but rather by making nature of itself able to be 
sinless, he glorifies the,creator at the expense of the 
Saviour (39). Next is examined Pelagius 1 contention that 
many saints are enumerated in the scriptures as having lived 
sinlessly in this world. While declining to discuss the 
question of fact as to the Virgin Mary (42), Augustine opposes 
to the rest the declaration of John in I John i. 8, as final, 
but still pauses to explain why the scriptures do not mention 
the sins of all, and to contend that all who ever were saved 
under the Old Testament or the New, were saved by the 
sacrificial death of Christ, and by faith in Him (40-50). 
Thus we are brought, as Augustine says, to the core of the 
question, which concerns, not the fact of sinlessness in any 
man, but man 1 s ability to be sinless. This ability Pelagius 
affirms of all men, and Augustine denies of all 'unless they 
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'I 
I' " 
" 11 are justified by the grace of God through our Lord Jesus Christ'' 
/i i and Him crucified (51). The discussion goes on at length. 
I / However, the whole discussion is about grace 1 which Pelagius 
I does not admit in any true sense, but places only in the 
II nature that God has made." (1). 
I 
I 
I 
II 
,f 
i: 
1: 
I 
I 
li 
I 
I 
I 
I 
(1). Schaff, Nicene and Post-Nicene Fathers. Vol.V. PP• 
xxxii-xxxiii. 
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I 
On the Grace of Christ 
»The first book, On the Grace of Christ, begins by 
" 
,, 
'I li ,, 
I 
lj 
,, 
·I 
quoting and examining Pelagiusl anathema of all those who 
I 
deny 1 ' 
that grace is necessary for every action (2 sq •) • Augustine 
confesses that this would deceive all who were not fortified 
' il 
ij 
" II 
by knowledge of Pelagiusl writings; but asserts that in the 
light of them it is clear that he means that grace is always 
11 necessary, because we need continually to remember the forgive_;l ,, 
il 
' 
ness of our sins, the example of Christ, the teaching of the 1: I !• 
law, and the like. Then he enters upon an examination of Fe- i 
I 
lagius scheme of human faculties, and quotes at length his ac- \i 
'i 
., 
·count of them given in his book, (Pelagius I), in C!efence of 1: 
il 
Free '.'1111, wherein he distinguishes between the possibilitas It 
It 
'I 
(posse), voluntas (ve11e), and actio (ease), and declares that i! 
i! li the first only is from God and receives aid from God, while the 
others are entirely ours, and in our own power. Augustine op- l 
li 
poses to this the passage in Phil. ii 12, 13, (6 ), and then Clji-
'1 
ticises (7 sq.) Pelagius 1 ambiguous acknowledgment that God is !\ 
'I to be praised for man 1 s good wor)rs, 'because the capacity for any 
I 
,t 
action on man's part is from God 1 , by Which he rer'uces all grace 
. II 
to the primeval endowment of nature with ·•capacity' (possibili..;: 
I !: 
tas, posse), and the help afforded it by the law and teaching. il 
'I 
Augustine points out the difference between law and grace, and :i 
the purpose of the former as a pedagogue to the latter ( 9 sq. ) ,:! i! 
:I 
and then refutes Pelagius 1 further definition of grace as con- 11 
I' 
·I 
t-·--;: 
--
sisting in the promise of future glory and the revelation of 
wisdom, by an appeal to Paul 1 s thorn in the flesh, and his ex- :i 
perience under its discipline (11 sq.). Pelagius 1 illustratiorls 
I I, from our senses, of his theory of natural faculty, are then :t 
i/ 
sharply tested (16); and the criticism on the whole doctrine is; 
i 
then made and pressed (17 sq.), that it makes God equally sharl1 
er in our blame for. evil acts as in our praise for good ones, !1 
I 
. II 
since if God does help, and His help is only His gift to us of !: 
!
. ,, 
ability to act in either part, then He has equally helped to ttl6 
.1 evil deeds as to the good. The assertion that this 'capacity 
1
f[ 
I' I I . I ' 
1 of either part is the fecund root of both good and evil is then 
' 
criticise'd (19 sq.), and opposed to l.'att. vii. 
:I 
18, with the f. ,, 
result of establishing that we must seek two roots in 
II 
our dis- I 
It 
positions for so diverse results, -- covetousness for evil, 
and love for good, -- not a single root for both in nature. 
I' i! 
,, 
1: 
;,:an's "capacity', it is argued, is the root of nothing; but it I! II 
is capable of both good and evil according to the moving causeJI 
H ,, 
which, in the case of evil, is man-originated, Vlhile, in the t' I ,, 
it from God (21). Next, Pelagius' assertion 
,, 
case of good, is 11 
{23 sq •) !J that grace is given according to our merits is taken i[ 
,, 
up and examined. It is shown, that, despite his anathema, Pe-,: j 
lagius holds to tr'is doctrine, and in so extreme a form as ex- 11 
/! 
plicitly to declare that man comes and cleaves to God by his '! 
freedon1 of will alone, and without God's aid. He shows that " ,, ! 
the scriptures teach the opposite (24-26); and then points out'' 
' 
how Pelagius has confounded the functions oi' knowledge and love 
60 
'1--=---~~-c-= ---- ---~~ (27 sq.), and how he forgets that we cannot have merits until 
J we love God, v!hile John certainly asserts that 
I 
'I 
God loved us firkt 
'I 
1 (1 John iv. 10). The representation that what grace does is to1i 
!I 
render obedience easier (28-30), and the twin view that prayer 1, li ij 
II 
is only relatively necessary, are next criticised (32). That 
il 
Pelagius never acknowledges real grace, is then demonstrated byil 
I a detailed examination of all that he had written on the subject 
ii I (31-45). The book closes (46-80} with a full refutation of :i 
11 Pelagius 1 appeal to Ambrose as if it supported him: How dare i/ 
I 
we, then, to be the means of amendment or the ground of greater]] 
r-
1 
I 
I 
conde,rua t:!.on. How dare we, then, withhold it? Let it be, how-!' 
ever, graduated to the fault, and let us always remember its 
[i 
,, 
i, 
" ,, f! 
purpose ( 46-48), Above all, let us not dare hold it back from :1 
11 
I 
our brother the means of his recovery, and, as well, disobey ;1 
I 
the command of God ( 49)," ( 1) '' 
I 
(1}. Schaff, 11Hicene and Post-Nicene Fathers~' vol. V, p. XIii 
,, 
!I 
II 
IJ li 
I 
I 
I 
II 
II I 
il 
ji 
!I il 
!I II ,, 
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~Retractations" on the treatise 
"on Grace and Free Will" 
''There are some persons who suppose that the free-
dom of the will is denied whenever God's grace is maintained, 
and who on their s :!de defend their liberty of will so perem-
ptorily as to deny the grace of God. This grace, as they 
assert, is bestowed according to our own merits. It is in 
consequence of their opinion that I wrote the book entitled 
'On Grace and Free Will.' This work I addressed to the monks 
of Adrumentum, in whose monastery first arose the controversy 
on that subject, and that in such a manner that some of them 
were obliged to consult me thereon." (1). 
(1). Schaff, "Nicene and Post-Nicene Fathers," Vol. V, p.436. 
"Retrac,tations111 Book II. Chap. 66. 
II 62 
On Grace and Free Will 
"Augustine begins by asserting and proving the two 
propositions that the Scriptures clearly teach that man has 
rree will (2-5), and, as clearly, the necessity of grace ror 
doing any good ( 6-9). He then examines the passages which 
the Pelagians claim as teaching that we must first turn to 
God, before He visits us with His grace (10-11), and then 
undertakes to show that grace is not given to merit (12 sq.), 
appealing especially to Faults teaching and example, and 
replying to the assertion that forgiveness is the only grace 
that is not given according to our merits (15-18), and to the 
query, 11How can eternal life be both of grace and of reward? 11 
(19-21). The nature of grace, what it is, is next explained 
(22 llq,) It is not the law, which gives only knowledge of 
sin (22-24), nor nature, which would render Christ's death 
needless (25), nor mere forgiveness of sins, as the Lord's 
Prayer (which should be read with Cyprian's comments on it) 
is enough to show (26). Nor will it do to say that it is 
given to the merit of a good vtill, thus distinguishing the 
good work which is of grace rrom the good will which precedes 
grace (27-30); for the scriptures oppose this, and our 
prayers for others prove that we expect God to be fil:·st mover, 
as indeed both scripture and experience prove that He is. 
It is next shown that both free will and grace are concerned 
in the heartts conversion (31-32), and that love is the 
------------------------------------------
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I 
II 
the spring of' all good in w.an (33-40) 1 which, however, we 
have only because God f'irst loved us (38) 1 and which is cer-
tainly greater than knowledge, although the Pelagians admit 
only the lat.ter to be from God (40). God's sovereign 
government of men's wills is then proved from scripture 
(41-43). 11 (1). And the wholly gratuitous character of grace 
is illustrated (44), while the only possible theodicy is 
f'ound in the certainty that the Lord of' all the earth will 
do right. For, though no one knows why he takes one and 
leaves another, we all know that He hardens judicially and 
saves graciously, -- that He hardens none who do not deserve 
hardeninE, but none that He saves deserves to be saved (45). 
The treatise closes With an exhortation to its prayerful 
and repeated study (46). 
(1). Schaff, Nicene and Post-Nicene Fathers, Vol. V. 
P• lix. 
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"Retractations" on the treatise 
"On Rebuke and Grace." 
"I wrote again to the monks of Adrumentum another 
treatise, which I entitled ion Rebuke and Grace; because I 
had been told that some one there had said that no man ought 
to be rebuked for not doing God's commandments, but that 
prayer only should be made on his behalf, that he may do 
them." (1). 
65 
I 
(1). Schaff, Nicene and Post-Nicene Fathers, Vol. V, p.468. J' 
"Retractations," Book II, Chap. 67. 
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Rebuke and Grace 
The object of a second work On Rebuke and Grace, was 
to explain the relations of grace to hurran conduct, and es-
pecially to make it plain that the sovereignty of God t s grace 
does not supersede our duty to ourselves or our fellow-men. 
"It begins by briefly expounding the Catholic faith 
concerning grace, free will, and the law (1-2). The general 
proposition that is defended is that the gratuitous soverignty 
of God's grace does not supersede human means for obtaining 
and continuing it (3 sq.). This is fthown by the apostle's 
example, who used all human means for the prosecution of his 
work, and yet confessed that it was 'iGod that gave the in-
crease• (3). Objections are then answered (4 sq.),-- es-
pecially the great one that 1lt is not my fault if I do not 
do wr~t I have not received grace for doing~·· (6); to which 
Augustine replies (7-10), that we deserve rebuke for our very 
unwillingness to be rebuked, that on the same reasoning~ the 
prescription of the law and the preaching of the gospel would 
be useless, that the apostle's example opposes such a position, 
I and that our consciousness witnesses that we deserve rebuke 
for not persevering in the right way. From this point an 
important discussion arises, in this interest, of the gift of 
perseverance (11-19), and of God's election (20-24); the 
teaching being that no one is saved who does not persevere, I 
and all that are predestinated or 'icalled according to the 
66 
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purpose~ (Augustine's phrase £or what we should call 
'e££ectual calling 1 I Will persevere, and yet that we co-
operate by our will in all good deeds, and deserve rebuke i£ 
we do not. Vlhether Adam received the gift o£ perseverance, 
and, in general, the difference between the grace given to 
him was that grace by which he could stand) and that now 
given to God's children (which is that grace by which we are 
actually made to stand), are next discussed (26-38), with the 
result of showing the superior greatness of the gifts of 
grace now to those given be£ore the fall. The necessity of 
God's mercy at all times, and our constant dependence on it, 
are next vigorously asserted {39-42); even in the day of 
judgment, if we are not judged 1with mercy'' we cat)not be 
saved (41). The Treatise is brought to an end by a ,con-
' 
eluding application of the whole discussion to the special 
matter in hand, rebuke (43-49). Seeing that rebuke is one 
of God's means of working .. out his gracious purposes, it cannot. 
I be inconsistant with the sovereignty of that grace; for, of 
course, God predestinates the means with the end (43). Nor 
can we know, in our ignorance, whether our rebuke is, 1n 
any particular case, to be the means o£ amendment or the 
ground of greater condemnation. How dare we, then, to be 
the means o£ amendment or the ground o£ greater condemnation. 11 '2). 
(2). Scha£f, Nicene and Post-Nicene Fathers, Vol.Vo p.lx. 
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PREDESTINATION 
On the Predestination of the Saints 
Augustine wrote this work to show that prevenient 
and co-operating grace is not inconsistent with free will, 
that God's predestination is not founded on foresight of 
receptivity in its objects, and that the doctrines of grace 
may be preached without danger to souls. The book begins 
with a carefUl discrimination of the position of his opponents 
they have made a right beginning in that they believe in 
original sin, and acknowledge that none are saved from it 
save by Christ, and that God's grace leads men•s wills, and 
without grace no one can suffice for good needs. 11 These 
things will furnifh a good starting-point for their progress 
to an acceptance of predestination also (1-2), The first 
question that needs discussion in such circumstances is, 
whether God gives the very beginnings of faith (3 sq.); since 
they admit that what Augustine had previously urged sufficed 
to prove that faith was the gift of God so far as that the 
increase of faith was given by Him, but not so far but that 
the beginning of faith may be understood to be man•s, to 
which, then, God adds all other gifts. Augustine insists 
that this is no other than the Pelagian assertion of grace 
according to merit (3), is opposed to scripture ( 4-5), and 
begets arrogant boasting in ourselves (6). He replies to 
the objection that he had himself once held this view, by 
68 
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confessing it, and explaining that he was converted from it 
i I by r. Cor. iv.7, as applied by Cyprian (7-8) 1 and expounds 
J1 that verse as containing in its narrow compass a sufficient 
)1 answer to the present theories (9-11). He answers, farther, 
I; 
the objection that the apostle distinguishes faith from works, 11 II 
'I 
I' and works alone are meant in such passages, by pointing to 
John vi. 28, and similar statements in Paul (12-16). Then he 
answers the objection that he himself had previously taught 
1
1 that God acted on foresight of faith, by showing that he was 
I misunderstood ( 17-18). He next shows that no objection his 
I against predestination that does not lie with equal fOrce 
against grace (19-22), -- since predestination is nothing but 
God's fore-knowledge of and preparation for grace, and all 
questions of sovereignty and the like belong to grace. Did 
i) not God know to whom he was going to give faith (19)'? 
did he promise the results of faith, works, without promising 
or 
the faith without which, as going before, the works were 
impossible? Would not this place God's fulfilment of his 
promise out of His power, and make it depend on man (20)'1 Why 
are men more willing to trust in their weakness than in God's 
strength? Do they count God's promises more uncertain than 
their own performance (22)? He next proves the sovereignty 
,. 
'I 
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I' II 
I· 
il 
i 
!l 
of grace, and of predestination, which is but the preparation :: 
,I 
for grace, by the striking example of infants, and, above all, 11 
of the human nature of Christ (23-31), and then speaks of \1 
the twofold calling, one external and one "according to the 
'i) 
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[\ purpose,' the latter of which is efficacious and sovereign 
1
ti 
I
ii (32-37). In closing, the semi Pelagian position is carefully I[ 
I II 
/ defined and refuted as opposed, alike with the grosser I 
I
I Pelagianisrn to the scriptures of both Testaments (38-42)~1 (1). I 
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On the Gift or Perseverance. 
The purpose or this work was to show that that per-
severance which endures to the end is as much or God as the 
beginning or faith, and that no man who b.B.s been -"called 
according to God's purpose;" and has received this gift, can 
fall from grace and be lost. The first half of the treatise 
is devoted to this theme. "It begins by distinguishing be-
tween temporary perseverance, which endures for a time, and 
II 
II 
II ,, 
II 
II 
1: 
that which continues to the end ( 1), and affirms that the /1 
lj latter is certainly a gift of God's grace, and is, tt.erefore, 'I 
I' asked from God: Which would otherwise be but a mocking il 
I
I ;I I petition (2-3). This, the Lord's prayer itself might teach p 
1 us, as under Cyprian's exposition it does teach us, each il 
11 petition being capable of being read as prayer for perseverance/: 
I I 
! 
(4-9). or com·se, moreover, it cannot be lost, otherwise it i( 
would not be 1to the end.'' If man forsakes God, of course it I: 
II 
is he that does it, and he is doubtless under continual 1: 
II 
temptation to do so; but if he abides with God, it is God who ·I ~; 
secures that, and God is equally able to keep one when drawn 
to Him, as He is to draw him to Him. (10-15). He argues 
even at this point, that grace is not according to merit, but 
always in mercy; and explains and illustrates the unsearch-
able ways of God in His sovereign but merciful dealing with 
men ( 16-25), and closes. this part of the treatise by a 
defence of himself against adverse quotations from his early !I 
r 
! 
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I! work on free will, which he has already corrected in his 
I 
retra tiona. 
. "The second half of the book discusses the objections 
~ 1 il that were being urged against 
; (34-62), as if' it opposed and 
the preaching of predestination 
enervated the preaching of the 
if Gospel. He replies that Paul and the apostles, and Cyprian 
" 
I 
\ 
q 
i! 
:1 and the fathers, preached both together; that the same ob-
1
11 jections will lie against the preaching of God's foreknowledge [: 
1 and grace itself, and, indeed, against preaching any of the · 
lr 
! 
virtues, as e.g., obedience, while declaring them God's gifts. 
He meets the objections in detail, and shov1s that such preach-
!I 
II 
II 
.I 
'I 1 
ing is food to the soul, and must not be withheld from men; 
I 
I but explains that it must be given gently, wisely, and prayer- il 
!I 
) 
fully. The whole treatise ends with an appeal to the prayers 
of the church as testifying that all good is from God 
ii 
il 
II 
(63-65), and to the great example of unmerited grace and 
sovereign predestination in the choice of one human nature 
without preceding merit, to be united in one person with the 
,, 
Eternal Word, -- an illustration of his theme of the gratuitous 11 
d 
grace of God which he is never tired of' adducing (66-67)." (lJ.Ii 
" If God be for us, who can be against us? 
!! 
God for 1' 
'I 
i 
us, to predestinate us; God for us, to call us; God for us, to ij 
!i 
justify us; God for us, to glorify us. If God be for us, who ,I 
i! ,, 
ll 
'I 
--------------------------------' 
(1}. Schaff, Nicene and Post-Nicene Fathers, Vol.,:V, p.lxv. 
i: 
----------------------------------------------------
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~~0=~~,~~= ====~==============~ ~ :I 1 can be against us? He predestinated us, before we were; called\: 
,I 
us, when we were turned away; justified us when we were sinners~ 
:I 
glorified us, when we were mortal." (2). :1 j! 
'I 
"Although the great preacher of grace was taken away j! 
by death before the completion of the Unfinished work, yet his ' 
' 
'I 
work was not left incomplete. In the course of the next year 
I (431) the Ecumenical Council of Ephesus condemned Pelagianism 
I for the whole world; and an elaborate treatise against the 
:! 
i ~ 
II 
II II 
I' 
il I 
I pure Pelagianism of Julian was already in 430 an anachronism. 
Semi-Pelagianism was yet to run its course, and to work its 
way into the heart of a corrupt church as not to be easily 
displaced; but Pelagianism was to die with the first generation 
of its advocates. As we look back now through the almost 
millennium and a half of years that has intervened since 
Augustine lived and wr6te, it is to his rredestination of the 
Saints, -- a completed and well completed, treatise, -- and 
not to the Unfinished Work, that we look as the crown and 
completion of his labors for grace." (3). 
(2). 
(3). 
Sermons on Selected Lessons of the New Testament. 
Sermon cv111. fol. 11. p.778. 
Schaff, Nicene and Post Nicene Fathers, Vol. V, p.lxv. 
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CHAPTER IV 
SUMMARY OF THE TWO SYSTEMS 
'!he .Pelagian System 
"'!he peculiar anthropological doctrines, which Pela-
gius clearly apprehended and put in actual practice, which 
~oelestins dialectically developed, and bishop Julian most 
acutely defended, stand in close logical connection with each 
other, although they were not propounded in systematic torm."(l 
'lhese doctrines came tram an empirical view or lire. It stops 
with the manifestations, not going to the source or moral life. 
'lhus every person and every act or will stands unconnected or-
ganically with a great whole, 
"'!he Pelagians did not form an ecclesiastical, but 
simply a theological party. '.Lhey had also no common type or 
Summary 
.2! 
Doctrines 
doctrine, and therefore deviated from one another 
in particular points. Their opinions, which are 
to be round without disfigurement only in their 
works, may oe rt:auced to the following articles. 
'1here is no original sin. Man can by his free will choose 
good as well as evil. ~veryone therefore can obtain salvation 
(salus s. vita aeterna). In Christianity a still higher salva-
tion is presented, tor which baptism is a necessary condition 
(regnum coelorum). As the law vms formerly given to facilitate 
the bringing about or goodness, so now the instructions and ex-
ample or vhrist, and the particular operations or grace. '.!.he 
latter, however, always follow the tree purpose to be good. 
'74 
(1) Schaff, "History or the Christian Church", Vol IIl,_p_._tl_02."=#===== 
God's predestination therefore is founded solely on his fq~e­
knowledge of human actions."(2) 
Let us start with the primitive state of mankind, 
and the doctrine of freedom, While the former is subordinate, 
the doctrine of freedom is central in the ~ystem of Pelagius. 
Natural 
Pelagius held that.Adam was created with free 
will, also with ''What is called natural holi-
ness'', which consisted just in free will and 
reason. Julian rated this very high as a moral state, but in-
tellectually low. 'lhey agreed that Adam's endowments were the 
peculiar and inalienable gift of divine grace, 
Freedom consists according to Pelagius, essentially 
in the liberum arbitrum, or the possibilitas boni et mali; the 
freedom of choice, and the absolutely equal 
Freedom ability at every moment to do good or evil. 
~here is but one view of freedom, absolutely 
independent, a perpetual 1tabulu rasa! 'Xhe right use of the 
freedom of choice leads to a st~te of holiness; the abuse of 
it, to a state of bondage under sin. By a regenerating act of 
grace man is set free to practice Christian virtue. 
Next comes the ~all of Adam and its consequences, 
relagius taught that the sin of Adam consisted in a single, 
Adam's 
isolated act of disobedience to the divine com-
mand. Adam merely ~et a bad example. Sin is 
not born with man; it is not a product of 
nature, but of the will. Man is born both without virtue or 
(2)Gieseler, ~·ext.Book of Church History,Vol I,p;2 333-335 
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vice, but with the capacity for either.· "Natural death was not 
inherited fram Adam; moreover, spiritual death was only in so 
far as his descendents likewise sinned. • •• · ••••••• The doctrine 
of transmitted and original sin (tradux peccati and peccatum 
originis) is Manichean and blasphemous; it is equally absurd 
whether viewed in relation to Uod, or man, or the notion of sin 
or ~hrist, or Holy Scripture."(3) 
Next cames the Doctrine of Human Ability and Divine 
Grace. Every child is born with the same moral powers as Adam. 
Human 
Ability 
Divine 
Grace 
The sin of the father consists in isolated acts 
of will, and does not inhere in the nature, and 
has no influence upon the child. "Nature, which 
was created good, is not convertible, because 
the things of nature persist fram the beginning 
of existence to its end. · •.Natural properties 
are not converted by accident. t Accordingly, there can be no 
'natural sins' (peccati naturalia); for they could only have 
arisen if nature had became evil. Human nature is thus indes-
tructibly good, and can only be modified accidentally."(4) 
"l'elagius distinguishes three elements in the idea of I 
good: power, will, and act (posse, velle, and esse). ~e firs 
. . 
appertains to the man's nature, the second to his free will, th 
~ third to his conduct. ~e power or ability to de 
good, the ethical constitution, is grace, and 
~ comes therefore from lied, as an original endow-
(3)Harnack:, "History of Dogma", Vol 5, p.l9lff. 
\4) Harnack, "History of Dogma", Vol 5, p. 191. 
ment of the nature of man"{5) •••••••••• · '!.God, in this system 
is not the omnipresent and everywhere working upholder and 
Governor of the World, in whom the creation lives and moves 
and has its being, but a more or less passive spectator of the 
operation of the universe."{6) 
Last camas the doctrine of the Grace of God •• Pela-
gius says men at first lived righteous by nature (justitia per 
naturamJ, then righteous under the law (justitia sub lege), an~ 
finally righteous under grace l justitia gratia e), or the go spell. 
Julian of Eclanum also makes various degrees. ~e first gift 
of grace fs creation out of nothing, second, the rational soul, 
the third, the written law; the fourth the gos-
Divine pel, w1 th the completion of grace in the .:ion of 
Grace 
God.; 11 Pelagius and Julian admit that the habit 
of sinning was BO great that Christ's appearance 
was necessary. Julian's conception of this ap-
pearance was that Christ owed what he become to his free will"(!]) 
The Pelagians taught the forgiveness of sins through baptism, ' 
but they came into conflict with freedom. ~hey admitted the 
necessity of infant baptism, but claimed that unbaptized childr~ 
were not lost; they would only fail to enter the kingdom of 
heaven, the highest grade of felicity. 
·xne Pelagian system really has no place for the ideas 
. {5) Schaff, ~istory of the Christian vhurch," Vol.III, p.810 
l6) Ibid. p.Bll n (7) Harnack, ~istory of Dogma , Vol.5, p. 201. 
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of redemption, atonement, regeneratlon,_ and new creation. It 
Errors 
substitutes for them roan's own moral effort to 
perfect man's natural powers. God's grace is 
only a valuable aid and support, i.e. the crutch or man's crip-
pled freedom. 
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'!he Augustinian ~ystem. 
Let us examine Augustine's anthropology under the 
' three stages ot the religious development of mankind, the sta-
tus integritatis, the status corruptionis, and 
Natural 
the status redem.tionis, ~irst, the Primitive 
State of man, or the State ot Innocence, Ac-
cording to Augustine, man was made without taul1. 
Adam could develop toward greater unity with Uud, or engender _ 
evil by abuse of his tree-will, Urace made it possible that 
man should become incapable of error, his will, ot sin, his 
body, ot death. ne would have reached this by a normal growth, 
but the possibility included also error, sin, and death. 
"Augustine makes the important distinction between 
the possibility ot not sinning and the impossibility ot sinning 
The former is conditional or potential freedom from sin, which 
may turn into its opposite, the bondage of sin. '!his belonged 
to man before the tall, ·~e latter is the absolute freedom 
from sin or the perfected holiness, which belongs to uod, to 
the holy angels who have acceptably passed their probation and 
to the redeemed saints in heaven."(l} · 
-
By freedom Augustine first means simply spontaneity 
or self-activity, freedom from external constraint. Both sin 
and holiness are voluntary, acts of will. A 
Freedom 
second form ot freedom is the liberum arbit:i.i~,: 
or freedom ot choice. AUgustine differs from Pelagius in that 
he holds man as having a positive tendency to good, yet a possi-
Jl~ch&tt, "ll_~story __ ot the Christian vhurch"_~ Vol.IIl,p,820. 
'19 
bility of sinning. By choosing evil Adam fell into the bondagJ 
of sin. Augustine in the interest of grace and of true freedom,! 
disparages the freedom of Choice, and limits it to the beginni · 
the transient state of probation. 
Augustine stresses the highest freedom, the free sel 
decision or self-determination of the will towards the good an 
holy, It is the exact opposite of the 1dura necessitas mali' 
the state of sin; it is confined to real Christians. 
Next comes the Fall and its consequences. The possi-
bility of sinning became a reality, The root of sin, was pride, 
self-see~ing, the craving of the will to forsak 
Adam's 
Fall its author, and become its own, The fall of 
Adam appears the greater, and the more worthy o 
punishment, if we consider, first, the height he occupied, the 
divine immage in which he was created; then, the simplicity of 
the Co~~ndment, and ease of obeying it, in the abundance of a 
manner of fruits in paradise; and fL~ally, the sanction of the 
most terrible punishment from his Creator and greatest Bene-
factor. 
Augustine lists the consequences of sin under seven 
heads: 
1. Loss of the freedom of choice, bringing the necessity I 
sinning. 
The 
C'Orls"e-
quenccs 
2, Obstruction of knowledge brings a hard path 
to knowledge, 
3. Loss of the grace of God, which enabled man to perfor 
the good which his freedom willed, and to persevere therein. 
== --~~---
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4, Loss of paradise, vdth the curse of the ground, mak-
ing man eat bread by the sweat of his brow •• 
5, Concupiscence, and the lusting of the flesh against 
the spirit. 
6, rhysical death came with its retinue of diseases and 
bodily pains. uradually death would have been overcome by thel 
power of immortality. But man is now under the necessity of 
death. 
7. Original sin, 'peccatum originale,"vitium hereditarium 
Augustine says, is due to the inclination, the native bent of 
the soul towards evil, All posterity of Adam except Christ 
have this bent, out of which all actual sins of necessity pro-
ceed, ~in is a 'status' and'habitus~ which continues, by pro-
creation, from generation to generation, ~e whole race, 
through the fall of the first man has become a'massa perdition s~ 
Original sin and guilt continue by natural generation, As sin 
is not merely a thing of the body, but essentially of the 
spirit, the question comes up as to Augustine's theory of the 
origin and propagation of the soul. Augustine rejects the 
doctrine of pre-existance of Plato and Origin, not realizing 
that his own theory of generic pre-existance and apostasy of 
all men has similar objections to it. Augustine wavers betwe 
creationism and traducianism, not being able to decide from the ~criptures, He wants to keep both the continuous creative act~\ 
vi ty of 1.>0d and the organic union of body and soul. 
Augustine felt that the problem of the origin and propagation 
of the ~oul was not vi tal to faith and_tl:le_Chur_cl!. __ 
L I 
Sl 
Justification and Defense of the Augustinian System 
Let us look at Augustine's proofs of his doctrine of 
original sin and guilt. £or Scriptural authority he appealed 
Proofs of 
Original 
to Rom. V.l2 Paul does teach 
in this passage a causal connection between sin 
and death, and between the sin of .Adam and his 
posterity. Other passages which Augustine held 
as teaching original sin were: Gen. Viii.21; .f:'s.li.7; John 3:e; 
1 Cor. Vii.l4; Eph.ii.3. 
With regard to infant baptism Augustine, from Matt. 
XXV: 34,36, etc. denies the Pelagian view of a neutral middle 
Infant 
state, and suggests different degrees of blessed-
Baptism 
ness and damnation, corresponding to the differ-
ent degrees or holiness and wickness. At least, 
Augustine thinks unbaptized children will suffer the privation 
of blessedness. 
Augustine further argues from the testimony of e:x:peri• 
ence. "J.he bent toward evil arises w1 th the awaking of consci-
ousness and voluntary activity. As moral development advances 
this disposition to evil grows worse. Even the child is sub-
ject to suffering, to sickness, and to death. T.ne conviction 
that human nature is not as it should be is a universal belief. 
We may now turn to some of the answers to the ob-
jections brought against the Augustinian theory by the Pelagian , 
and especially Julian of Eclamun. Julian sums up his argument I 
against Augustine in five points, intended to disprove original\ 
l-sin from premises conceded by Augustine himself; "If man is thei 
I ,, 
Julian's 
Arguments 
I 
!: Creature of God, he must come from the hands of i' 
lj 
God good; if marriage is in itself good, it can""' 
not generate evil; if baptism remits all sins II I 
•I 
and regenerates, the vhildren of the baptized cannot inherit lJ 
sin; if God is righteous, he cannot condemn children for the 11 
sin of others; if human nature is capable of perfect righteous~ 
ness, it cannot be inherently defective."ll) I 
1. Augustine answers that all nature is good in it- \
1 
self; evil is only corruption of nature, vice cleaving to it. I' 
He refutes the charge of Manichean error. 
:I 
\l 
"Manichaeus makes 11 
II 
evil a substance, Augustine, only an accident; the former views' 
il 
it as a positive and eternal principle, the latter derives it 'I 
from the Creature, and attributes to it a merel; 
negative or privative existance; the one affirmJII 
it to be a necessity of nature, the other, a I 
Augus-
tine's 
Reply ,I 
•I 
free act; the former locates it in matter, in thp 
latter, in the will."(2) 
2. If evil is nothing substantial, then it looks as 
if the baptized and regenerate would beget sinless children. 
Augustine argues that baptism removes only the guilt lreatus) I 
of original sin, not the sin itself (concupis centia), In proi 
creation it is not the regenerate spirit that is the agent, but\ 
' the nature which is still under the dominion of the concupis \.1 
:I centia. il 
I I 
I 
3. i:>houldn't marriage be condemned if the bringing 
I ,, 
l! (l) Contra .Julianum l'elagianum, l.ii 
1 (2) Schaff, 11History of the Christian f==c-=. . ... 
li 
1! 
I 
'I II 
1-i: 
. i: 
:1 
c. 9. quoted by ref'. below,! 
vhurch" ,_V~o_l.~__II_,p_.~8~3_8_. -·=· :;='; =--=-=-· =-=-=-= 
rorth or Children is not possible without rleshly lust? Mar-
riage and the production or vhildren are good in themselves • 
.lt is only through sin that seil: has become shamerul. 
4 • .lt seems to contradict the righteousness or uod, 
to suppose that one man is punished ror the sin ot another. 
But to Augustine mankind is an organic whole, making all men 
sharers in the rall, so that they are, in ract, punished ror 
what they themselves did in Adam. 
Augustine's doctrine or sin held all men to be ruled 
by sin; every aan is subject to the punitive justice or uod. 
Man's 
Yet man is not so corrupt as to be incapable ot 
InAbility 
redemption. Natural man's good works are or no 
avail, coming rram selrishness. "All human 
boasting is thererore excluded, man is sick, 
sick unto death out ot Uhrist, but he is capable or health; an 
the worse the sickness, •.•••••• the more powerrull remedy--
redeeming grace."(3) 
Augustine starts his doctrine or redeeming grace in 
two ways. Jrirst, he reasons up tram his view ot the inability 
or the unregenerated man to do good. ~econd, hE 
1M 
Nature 
or Grace 
reasons downward rrom his conception ot "the 
all-working, all-penetrating presence or uod in 
natural lire, and much more in the spiritual.'" 
augustine restricted grace to the specirically vhris 
' l tian sphere, gratia Uhristi. "Christ by his death removed the 
(3) Schatr, ~istory ot the Christian Church", Vol • .lii,p.843. 
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gulf between uod and mankind--breaking the rule of the devil--
so that the grace of uod, which for that reason is 'gratia per 
(propter) Christum: could pursue its work. This free grace 
(gratia gratis data) working in the ~hurch is beginning, middle 
and end."(4) With .Augustine grace is, first of all, a creative 
power of UOd in Christ transforming men from within. "It pro-
duces first the negative effect of forgiveness of sins, remov-
ing the hindrance to communion with uod; then the positive com-
munication of a new principle of life."(5) Augustine combines 
these two in his idea of justification. Man is saved by grace, 
which is prevenient, which must first create the good will 
(faith). 
Grace is absolutely necessary to ~hristian virtue. I 
is not only helpful, but indispensable to itsaecxt[ 
!stance. urace is necessary."for every good 
Necessity 
for every good thought, for every good word of man at every mo-
ment." Furthermore, grace is unmerited. uratia would be no 
gratia if it were not gratuita, gratis data. Man without grace 
can do nothing good, so he cannot deserve grace. For to deserv 
grace, man must do something good. Augustine points to example: 
Gratuitous 
Grace 
of pardoned sinners, "Where not only no· good de-
Jl 
serts, but even evil deserts, had preceded. He 
also cites the example of children who, without 
voluntary merit, are received through baptism into the kingdom 
of grace. His own experience seemed to him an irrefutable argul 
S5 
(4) Harnack, "History of Dogma," Vol.5, p.204 · 
(5) Schaff, "History of_the Christian Church", Yol.I~I,~_p~·~8~4~5~.~~======= 
ment for the free, undeserved compassion of Uod. 
Grace is irresistible in its effect. It is a moral 
power "which makes man willing, and which infallibly attains 
its end, the conversion and final perfection of 
Irresist-
Grace 
Augustine 
its subject". T.bis point is closely connected 
with Augustine's whole doctrine of predestinatio , 
and consistently leads to it or follows from it.\ 
seems to make irresistible grace indentical with the 
specific grace of regeneration in the elect, which at the same 
time imparts the'donum perseverantias.' 
urace, finally, works progressively or by degrees. 
"In overcoming the resisting will, and imparting a living knowl 
edge of sin and longing for redemption grace is 
Progressive 
•gratia praeveniens'or'praeparans.' In creating 
Grace 
faith and the free will to do good, and uniting 
the soul to Christ, it is'gratia operans.' Joining with the 
emancipated will to combat the remains of evil, and bringing 
faith good works as fruits of faith, it is 'gratia co-operans1• 
Jrinally, in enabling the believer to persevere in faith to the 
end, and leading him at length, though not iri this life, to the 
perfect state, in vmich he can no longer sin or die, it is 
•gratia perficiens·'~ (5) 
Vol. III, p. 849 
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CHAPTER V 
AUGUSTINE'S 'llil!.'OLOGY OF GRACE 
In short, the theology which Augustine opposed in 
his anti-relagian writings, to the errors of relagianiam, was 
the theology of grace. "Its roots were planted deeply in his 
own experience, and in the teachings of ~cripture, especially 
of that apostle wham he delights to call 'the great preacher or 
grace', and to follow wham, in his measure, was his greatest de• 
sire. T.he grace or God in Christ, conveyed to us the Holy 
Spirit and evidenced by the love that He sheds abroad in our 
hearts, is the centre around which this whole side of His syst 
revolves, and the germ out or which it grows."(l) ~is view of 
salvation was in harmony with his theocentric theology, and his 
conception of Uod as the immanent and vital spirit in whom all 
things exist. 
The Necessity of llrace 
Augustine argued the necessity of grace from the 
state of the race as partakers of Adam's sin. As God created 
man, he was upright and had free will.\2) He 
'lhe Fact of 
had the grace which would enable him to be up-
Original Sin 
right.\3) Adam was thus put on probation, and 
although he had divine aid to help him if he 
chose to be righteous, Adam chose the way of sin, involving the\ 
whole race in his fall.\4) Because of this sin he died spiritu~ 
chaff, 1~ cene and Post-1H cene .!fathers, ( 2 On Rebuke and liT ace, 27,28 
(3) Ibid. 29, 31 sq. 
(4) Ibid. 28~ 
econd ~eries p.lxvi 
I 
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ally as well as physicaily, and passed this double deatn to all 
mankind.(4) Augustine was sure tnat, according to Scripture, 
that all his descendants by ordianary generation are partakers 
in Adam's guilt and condemnation. ~us he holds the fact of 
original sin, common to all descendants of Adam, and from which 
freedom can be had only through regeneration in Christ.l5) He 
does not seem to be sure how the race were made partakers of it 
Sometimes he seems to hold to a mysterious unity of the race in 
the individual Adam.(6) .And again, he seems to believe Adam 
corrupted hwnan nature, which in turn corrupts those who have 
it.(7) Sometimes he seems to attribute it simply to heredity.(!) 
Again, he seems to hold that guilt is due to the propagation of 
offspring by means of concupiscence.(9). However sin was trans 
mi tted, all mankind became sinners in Adam. 
~e result was that we have lost the divine image, ex 
cept for a few remaining lineaments.(lO) The soul by sinning 
~e Result made the flesh, and our whole nature corrupt, anc of . 
Adam's Sin we cannot do any good of ourselves.(ll) This in 
eludes an injury to our will. Augustine distin-
guished, in his tlll.nking, between will as a faculty and will in 
abroader sense. Just as a mere faculty. will is an indifferent I 
thing. ( 12) Ai'ter the fall the will remained in its indifference~ 
1
(4) 1bid.28 (5) On the Merits & Remission of Sin 1.15 (6) Against ~wo Letters of the ~elagians,iv.7 
(7l On Marriage & Concupiscence, ii.57 (8 Against 'I\vo Letters, iv. 7 (9) On Original Sin, 42 (10) Hetraotlit!.ons, ii.24 (11) Against Julian, iv.3,25,26. , 
(13) 
(12) On the Spirit and Letter,· 58 
( 13) O.Jl the Merits & Forgi venness of Sins, i"::i~. 3~;0~.'=~======Ji=c==== 
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:] r-Ho-~ the faculty of willin~:~~~t the ~an us~n~g~t=h=a=t~f=a=c~u=l~ty~,=~*!i=-=. ------
I suffered, was charged from that fall. Before the fall man had :: 
• the "posse non peccare". ( 14) By this fall he has suffered a 'I 
.I 
i 
change, is corrupt, and under the power of Satan; his will (in I 
the broader sense) is now injured, wounded, diseased, enslaved~ 
I 
although the faculty of will (in the narrow sense) remains in-\ 
different. ( 12) 
Augustine's criticism or Pelagius' discrimination(l5), 
of "capacity" (possibilitas, posse), "Will" (voluntas, velle), II 
and 11act" (actio, esse), turns on the incongruity of placing the 
,, 
Free 
Will 
'I 
power, ability in the mere capacity or possibi-li 
II 
li ty, rather than in the living agent who 'h•Vill'S11 
il 
and 11Acts 11 • Man in his present state is enslaved. 
/I I to sin. Men have free will; (17) this faculty of choice remains ! 
l
j indifferent, however, so they cannot desire or choose anything 
1 
but evil. Their free will avails only for sinning, unless it isl 
II first freed by the grace of God. 11 It is undeniable that this il 
,[ view is in consonance with modern psychology: l'E!t us once conJ( 
J ceive of •the will' as simply the whole man in the attitude of \I 
il [ willing, and it is immediately evident, that , however abstrac~-~ 
;/ ly free the 'Will' is, it is conditioned and enslaved in all it,F 
:I action by the character of the willing agent: a bad man does li 
1 not cease to be bad in the act of willing and a good man re- /I 
mains good even in his acts of choice."(ls) lJ 
[! ------------------------------- !i 
1
1 
(14) On Rebuke and Grace, 11. " 
!, ( 15) On the Grace of Christ, 4 sq. :1 
lj (16) On the Predestination of the :Saints, 10. il 
I
I, (17) Against t"uo Letters of the Pelagians, i. 5. 
(18) Schaff, 11 Hicene and P0 st-Nicene Fathers", Second Series, 
p. 1xviii. 
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The Ha ture of Grace 
In its nature grace is a general term, including all 
divino aid, both natural and spiritual.(l) Spiritual grace in-
c1udos external help, such as tbe 1al'l, the preaching of the 
gospel, the example of Christ; it includes also forgiveness of 
sins; but above all it includes the Holy Spirit, working withil1 
guiding man's choice, to seek the right. (2) This aid includes 
all the terms, regeneration, justification, perseverance to the 
end. Augustine represented grace as the Writing of God's Will 
on our hearts, so that it becomes our own desire and wish. It 
is the shedding abroad of love in our hearts by the Holy Spirit 
through Christ. Thus, there comes a change of disposition, so 
that we freely choose that which before because of sin we could 
not choose. Grace does not make void free will. (3) It acts 1 
through free will and liberates the agent that uses the free 
will from fleshly lusts, so that he can use his free will in 
choosing the good. 
Because grace chan3en the disposition, and enables 
rr~n, freed from the slavery of sin, to use his free will in 
choosing the good, ·grace is prevenient. (4) 
Grace is also gratuitous, for man in his sinful 
condition cannot deserve any good,(5) It is only 
by God's infinite mercy that grace is given.(6) This is espe-
(1) Sermon 26 
(2) On nature and Grace, 62 
(3) On the Spirit and the Letter, 
(4) On the Suirit and the Letter, 
(5) On l!ature and Grace, 4. 
52. 
eo. 
(6) on the Grace of Christ,27 
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t~Je of that grace which gives faith, which is given, 
not on the merits of good-will toward Him, but according to 
his good pleasure. (?) Grace is necessary throughout the 
life of the follower of Christ. (8) God gives grace as He 
wills and sees fit. .The sovereignty of grace results from 
its very gratuitousness. As none can deserve it, it is 
Sovereign 
Grace 
given at God's good pleasure. Of necessity 
this is inscrutable, but cannot be unjust. 
It would not be so difficult to understand 
why God has not chosen to give His saving 
grace to all, or even to most; but we can't understand why 
He should give it to some, and withhold it from others·. One 
must needs cry with the apostle: "Oh the depth of the riches 
both of the mercy and the justice of God! 11 
( ?) Ibid. 34 
(8) on-Grace and Free Will, 21 
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'lhe Effects of Grace 
The effects of grace are according to its nature. 
Uxace, taken as a whole, is the recreative principle sent forth 
from Uod for the recovery of man from his slavery 
Recreative 
to sin, and for his reformation in the divine 
Principle 
image. .As to the time of its giving, it is eithe 
operating or co-operating grace. 'lhat is, grace 
first makes it possible for the will of man to choose the good, 
or it co-operates with the enabled will to do the good. It is 
'either prevenient or subsequent grace.\1) It is not a series or 
'disconnected gifts, but a constant efflux from God. It may be 
considered as the various steps operating in man, forgiveness of 
\sins, faith, progressive power of good working, and final per-
severance. 
l Because grace is power from on high, and the source or I new lire, it is irresistible and indefectible.\2) 'lhose to 
lwhom God gives faith have faith, and cannot help believing. :l.'o 
\some perseverance is in the lllill of God given, so that they can-
not h.elp but persevere. ::lome have the power to persevere only 
~or a time. At any event, whatever good men have comes from God 
rat they do not have, God has not given tham. Just what we 
( shall be given is uncertain, perhaps it seams to 
,, Irresistible 
man, but certain to Uod.(3) But we must not thin 
there is·nothing left for us to do. Yes, "All 
Indefectible 
things are in Uod' s hands, and we snould praise 
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!Goo that this is so, but we must co-operate with Him; and it is fl .On R ... ebuke and UXace, 40 ,45. ~~O~n~R~e~b~uk~e~a~n~d~u~·r~a~c~e•!•~4~0~·~============~====================,&======== 
' 
just because it is He that is working in us the willing and the 
doing, that it is worth while to work out our salvation with 
rear and trembling. "(4) God has not determined the end without 
determining the appointed means.(5) 
I I ~~n-~~ ~c~n,azrr..-, ...,.rm: ·fig,r:c~e:::n:-:e~an::::-;;d-_.PU<o~s t+:_::l_N\i':.ii":c;:en;;;;-;e;-J!ll,l:!;';·t"i'h;";;e::?r;;"S~ ", ~~1r ,e;;-:c;:;o~niidr-s-;; s·, e;;r::ri-;;e:;:;s-, pl;;-,:x;:i:r:;:x;l, 1(5) On the Girt or ~erseverance, 41 sq.4? •. 
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I! ,, 
li 
Predestination 
Augustine argues that since grace is gratuitous, and 
prevenient, and antecedent to all good, and thus bestowed only [i 
1 
on those whom . .God selects, we must believe that God has fore- ji I !1 H 
I 
known all this from the beginning. He v1ould be 1• 
· less thari God, if He did not know before time [I 
/ Obj~ion that He intended to give this prevenient, gra- I 
I 
J tuitous, and sovereign grace on some men, and toil 
which individuals He would give it. To fore-know is to pre- il 
l · I' 
11 par~ beforehand. And this is predestination.(l) He argues that j[ 
/1 any man who believes in God will not object to predestination. II 
I
ll·. • - - If !/en do object to the gratuitous. and sovereign grace to which nol; 
I additional difficulty is added by the necessary assumption that' 
it was foreknown and prepared for from eternity. That predes-1 
1
·
1
' tination does not proceed on the forelmowledge of good or of II 
1
, faith, (2) follows from its· being nothing more than the foresigb'l 
11 and preparation of grace, which, in its very idea, is gratuitoJb 
1[ and not according only to God's purpose, prevenient and in ordel~ 
11 'I 
1
1 to faith and good works. It is the sovereignty of grace, not it;a 
foresight or the preparation for it, which plac1~s I 
men in God's hands, and suspends salvation absJ 
I 
Its True 
nature 
lutely on his unmerited mercy. But just becausej 
God is God, of uourse, no one receives grace who has not been '' d 
" !I 
[i forc-krlovm and afore-selected for the gift, and, as much or 
course, no one who has been fore-known and afore-selected ror i'll 
,' 
fails to receive it.(3.) Then the numbe~ of the predestinated islj 
1: 
(1) 
(2) 
( 3) 
On the Predestination of the Saints, 36 sq. 
On the Gift or Perseverance, 41 sq., 47. 
Schaff, Hicene and Post-Hicene Fathers, Second Series~ 
_ p. lxix. 
II II 
I! 
I 
1'i:xed by Ood. Men might think that this is fate. J::towever, it 
is but the undeserved love and mercy, without which more would 
be saved.(4) Does it paralyze effort? Only to those Who will 
,not try to obey Ood because obedience is His gift. Is it unjus~? 
irt cannot be, for does not UOd have the right to do what He willis 
,with His own undeserved favour? 
4} On the Uift of Perseverance, 29 •. 
.Against :J.'Wo Letters of the Pelagt~ ii 9 sq. 
'lbe Means o:f Orace 
When Augustine comes to the instruments o:f con:ferring 
srace, he comes toward the meeting point o:f two very dissimilar 
streams o:f his theology, his doctrine o:f grace and his doctrine 
ot the vhurch. 'lbe in:fluence of the latter is to divert his 
!!he Union 
o:r Church 
and GTace 
theology o:f grace from its natural course. He 
does not hold that the con:ference o:f grace must 
occur at the exact time o:f the application o:f th 
means. He does not deny that God is able, even 
when no man rebukes, to correct whom He will, 
and to lead him on to the wholesome morti:fication o:f repentance 
by the most hidden and most mighty power o:f His medicine.(l) 
.AJ. though the preacher and his preaching are nothing in the mat-
ter o:f salvation, but God only that gives the increase.(2) 
He seems to have a :faint idea o:f what was a:fterward 
called the distinction between the visible.and the invisible 
Uhurch,--speaking o:f men not yet born as among those who are 
'lhe Nature 
or the 
Church 
"called according to uod's purpose," and, thus 
o:f the saved who constitute the Church.(3) Fur-
thermore, those who are called, even be:fore they 
believe, are "already children or· God, enrolled 
in the memorial of their Father with unchangeable surety.{4) 
At the same time there are many already in the Visible Church 
who are not o:f it, and who can there:fore depart :from it. ~ose 
are lost out o:f the Visible Church because o:f some flaw in thei 
\11 On 1j.ebuke and Grace,l 
\21 on the ll1eri ts & OE'orgi veness o:f Sins, ii. 46 
(3) On Rebuke and Grace,23 (4) On the Predestination of the Saints,17,.19 
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. 
baptism, or on account of post-baptismal sins. 1hose who are 
"called according to the purpose" are predestinated not only to 
salvation, but to salvation by baptism. 
Eaptism is absolutely necessary tor salvation. ~e 
only exceptions are the baptism of blood (martyrdom)( 5), and th] 
baptism of intention. While many are baptized Baptism 
who will not be saved, none will be saved without 
baptism. It is the grace o:r God that saves, but 
baptism is a channel of grace without which none receive it. 
(5) On the Soul and its Origin, 22 
The Significance of Augustine's 
Doctrines of Sin and Grace. 
It was not his theology of grace, which caused Augus 
tine to assert that all those who died unbaptized, including 
infants, are finally lost and depart into eternal punishment. 
Instead, it was the universal and traditional belief in the 
necessity of baptism for remission of sins, which. he inherited 
in common with all of his time, that forced it upon him. "The 
theology of grace was destined in the hands of his successors, 
who have rejoiced to confess that they were taught by him to 
remove this stumbling-block also from Christian teaching; and 
if not to dUgustine, it is to Augustine's theology that the 
Christian world over its liberation from so terrible and incred:t 
ible a tenet. Along with the doctrine of infant damnation, an-, 
other stumbling-block also, not so much of Augustinian, but of 
Church theology, has gone. It was not because of his theology 
of grace, or of his doctrine of predestination, that Augustine 
taught that comparatively few of the human race are saved. It 
was, again, because he believed that baptism and incorporation 
into the Visible Church were necessary for salvation. And it 
is only because of Augustine's theology of grace, which places 
man in the hands of an all-merciful Saviour and not in the gras 
of a human institution, that men can see that in the salvation 
of all who die in infancy, the invisible Church of God embraces 
the vast majority of the human race,--saved not by the washing 
I -
I 
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of water administered by the Church, but by the blood of Chris 
administered by God's own hand outside of the ordinary channel 
of his grace. VIe are indeed born in sin, and those that die i 
infancy are, in Adam, children of wrath even as others; but 
God's hand is not shortened by the limits of His Church on 
earth, that it cannot save. In Christ Jesus, all souls are th 
Lord•s, and only the soul that itself sinneth shall die (Egk. 
xviii 1-4); and the only judgment Wherewith men shall be judge~ 
proceeds on the principle that as many as have sinned without 
law shall also perish without law, and as many as have sinned· 
under law shall be judged by the law (Rev. ii. 12). 
"Thus, although Augustine's theology han a very stro 
churchly element within it, it was, on the side tlhat is presen 
ed in the controversy against Pelagianism, distinctly anti-
ecclesiastical. Its central thought was the absolute dependen 
of the individual on the grace of God in Jesus Christ. It mad 
everything that concerned salvation to be of God, and traced 
the source of all good to lli·n. ''Without me ye can do nothing,•· 
is the inscription on one side of it; on the other stands writ 
ten, '1All things are yours .1 Augustine held that he who builds 
on a human foundation builds on sand, and founded all his hope 
on the Rock itse1f. 11 (1) 
(1). Schaff, Nicene and Post-Hicene Fathers, second series,VoLV 
p. lxxi 
-------------~----------------
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Chapter VI 
EVALUATION OF AUGUSTINE'S DOCTRTI'ES OF 
SIN AND GRACE'; AND THEIR TI'FLUEHCE 
Evaluation of Augustine's Doctrines. 
"A new Christian piety dates from him, in which, in 
place of the alternations of hope and fear which vex the lives 
of those wh6, in whatever degree, hang their 
Sources 
of the 
- --Doctrines 
hopes on their merits, a mood of assured 
trust in the mercy of a gracious God. is sube-
tituted as the spring of Christian life, 11 (1 
A new theology was revived by Augustine. It was essentially 
the doctrine of Paul; then it was recovered for the Church by 
Augustine. In an age dominated by Stoic rationalism, it came 
with all the force of a new discovery. 
"Because his conversion was a vital religious exper-
ience, in which the religious relation was realized in thought 
and life in unwonted purity and pov1er, the fundamental elements 
of his religious revolution were from the first present in his 
mind and heart; in his earliest Christian v~itings he already 
i gives expression to both the formal and the material principle , 
----of the theology of grace. 11 (2). The authority of Divine 
scripture and man 1 s dependence on God for all things was part 
(1). Encyclopedia of Religion and Ethics, II, p. 223. 
(2). Ibid. 
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of his experience. However, the revived Paulinism developed 
slowly. 
Augustine never completed his theory of grace, in it 
relation to the Church as the means of grace. They were con-
fused in his thought. He received the doctrine of the Church 
The Relation 
of Grace 
and the 
Church 
as a whole from his predecessors, and mere 
ly gave it the precision and vitality whic 
made it endure. "His doctrine of grace wa 
in contrast, was all his own: it represen -
ed the very core of his being; and his who e 
progress in Christian thinking consists in the growing complet -
ness with which its fundamental principles applied themselves 
in his mind to every department of life and thought. In this 
gradual subjection to them of every element of his iru1erited 
teaching, it was inevitable, had time been allowed, that his 
inherited doctrine of the Church, too, with all its implicatio & 
would have gone down before it, and Augustine \7ould have be-
queathed to the Church, not 'problems•, but a thoroughly 
worked out system of evangelical religion. 11 (3). 
(3). Ibid. 
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General Criticism of Augustinianism. 
"Augustine•s·great service was in his stern and un-
yielding reprobation of all that is sin."(l)-------"It was this 
settled conviction of the tragedy of sin, 
Aul){stine's 
eight 
coupled with an experimental appreciation 
of the meaning of grace, that has made the 
piety of Augustine, both in its depth and 
in its ardor, a type. It was reproduced in Bernard of Clair-
vaux, and in Richard Baxter~(2) Hov1ever, •••.• "Had Augustine's 
thought of God ended with devotional yearnings and aspirations, 
instead of breaking over into disavowal of human freedom, there 
v1ould be less in him to regret. 11 (3) 
Osmun considers that in spite of all his passion and 
'I 
piety, "the final judgment about Augustine will be that he does 
not represent the highest (the New Testament) view of Christia 
ity. At times he had glimpses of it, But the sweeping, organi 
thought of Christianity did not seize upon him, There is in 
him no central place for the illuminating, all-determining per-
son and work of our Lord," ( 4), 
( 
"He exalts God•s decree to the absolute annihilation 
of any real human freedom. Hence his Hamartiology--the doctrin 
(1). Osmun, "August:!.ne: The Thinker", p. 249. 
(2). ~· pl 249. 
(3). Ibid, p. 249. 
(4), Ibid, P• 249, 
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of sins to which he devoted so much elaborate discussion---is 
radically vitiated; and his soteriology--his doctrine of a 
Failures 
of his 
Theology 
Saviour--though so orthodox that his ver 
words were largely adopted by the CouncL 
of Chalcedon, \'las reduced to practical 
impotence. Augustine's Saviour is not tre 
Saviour of the Yiorld. He is only the Saviour of the Church, 
and even in the Church itself the Saviour only of a mere hand-
ful of the elect, whom He saves only under strictly ecclesias-
tical conditions. It is the Church, not the living Christ, 
which becomes in the Augustinian System the one mediator be-
tween God and man." (5 ) • 
And he dwells little upon the unflagging ministry of 
the Holy Spirit. It is equally true that Augustine fails in 
estimating hu~~n nature. 
"-----All these grave objections cannot obscure the 
greatness of the perception that God works in us 'to will and 
to accomplish', that we have nothing that 
His 
True 
Greatiless 
we have not received, and that dependence 
on God is good, and is our possession~(6) 
"But while the Church has not adopted all 
the elements of his doctrine and while it cannot be said with-
out restriction that St. Augustine's theology on the subject 
(5 ), Farrar, Lives .. of the Fathers, Vol. II, p. 600, 
(6 ). Harnack, History of DogiT.a, vol. 5, p. 221. 
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of original sin, grace and predestination is the theology of 
the Church, it is beyond question that all of the substance 
of his theology has passed into her dogmatic definitions, and 
that he must be looked upon as the founder of supernatural 
Christian anthropology." (7 l. 
"During the fom'th and the fifth centuries the char-
acteristic doctrines of the Catholic Church were developed. 
Augustine, bishop of Hippo in Africa, almost may be said to 
have accomplished this task alone. Two outstanding doctrines 
that have shaped the centuries are (a). Original sin and native 
depravity, and (b). predestination.---------------------------
In Augustine's treatment of them, coupled with his extraordin-
ary genius, hir. services to the Church in refuting heresy, in 
his exaltation of Church government, they take on such solid 
power that they still dominate vast numbers of Christians."('S) 
(7). Tixeront, History of Dogma, Vol, II. 
(8). Ascham, J.B., Apostles, Fathers, and Reformers, p. 212. 
I 
II 
I 
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A :Sp~cinc_j;ritic ism of the System: 
Its Errors: 
"Augustine contradicted himself in maintaining that 
all ability to attain goodness had been lost, and in yet ad-
mitting that freedom of choice--the decisive thing--remained. 
His notion of freedom was self-destructive, since he defined 
freedom as lasting dependence on God. His conception of orig-
inal sin was self-contradictory, because he himself admitted 
that sin always springs from the will, He was compelled to 
teach Traducianism, which, however, is a heresy. And his Scri t-
ural exegesis was arbitrary. In particular, God provokes sins, 
if he punishes sin with sin, and decrees the reign of sin; he 
is unjust if he imputes to men the sins of others, while for-
giving them their own, and, further, if he accepts some, and 
not others, just as he pleases. This contention leads to des-
pair. Above all, however, the doctrine of original sin leads 
to :,ranichaean dualism, which Augustine never surmounted, and i 
accordingly an impious and foolish dogrra. For, turn as he wil 
Augustine affirms an evil nature, and therewith a diabolic ere 
ator of the world. His doctrine of concupiscence conduces to 
the same view. Besides, he depreciates the glorious gift of 
human freedom, nay, even divine grace in Christ, since he hold~ 
that original sin is never entirely removed. Finally, his 
doctrines of the exclusive efficacy of grace and predestinatior 
put an end not only to asceticism and the mentoriousness of 
105 
good works, but also to all human doings."(l) 
' Now for more specific observations on the truth and 
error in Augustine's System. 11 (1). The impossibility of determ-
ining the fate of the whole body of mank:inld and of every separ-
' I 
ate individual from the standpoint of gratia gratis data, is 
shown in the thesis of the damnation of children who die unbap-
tized 11 • (2) (2). Predestinating grace, instead of being a sent-
iment, confined to himself, of the redeemed, leads to a determ-
inism that conflicts with the gospel and man 1 s sense of free-
dom. (3). Augustine held that grace was not through Christ, bu 
more through the secret operation of God. (4) "The religious 
tendency in the system, the belief that the decisive point was 
cleaving or not cleaving to God, received in the sequel a new 
version, and the moral attitude became rather the crucial 
question--the will, of course when freed, was an efficient 
cause of ri~teousness. ". (3). (5). The Neopla tonic and monas-
tic ideals demanded that love be expressed in asceticism. (6) 
The conception of Adam's fall and original sin, although 
necessary in the system, is full of inconsistencies and very 
questionable ideas. (7). Augustine's idea of sin raises doubts, 
as it is built as much on God as the supreme and true being 
(summum and verum esse) as on the thought of his goodness 
(1). Harnack, History of Dogma, Vol. 5. p. 217. 
(2). Ibid., P• 218. 
(3). "'DDI., P• 218. 
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(bonum esse). (8) •••• "The doctrine of the primitive state is 
beset by inconsistency, because Augustine could not avoid 
giving grace another meaning in that state from that it possess 
ed in the process by which the redeemed is justified." (4). 
{4). Harnack, IIistory of Dogma, Vc:U. 'V,. p.321. 
107 
I 
108 
--------=~---======fi=== 
Sin 
11 Augustine was keenly aware of the guilt of sin; but 
his experience and the whole bent of his disposition. led him 
to view it mainly in the aspect of disease, defilement, and 
II II 
'I I: 
" lr 
r 
,I 
li 
' 
moral impotency, to connect it with the body, and to lay i: 
enormous emphasis on carnality. His agony as a sinner was that II 
,, 
he could not sever the bands that held him, till he lput on the 'I' 
I
I I II Lord Jesus Christ• Salvation was emancipation, and is inter- i' 
~~ preted chiefly as power. His problem as a man, a pastor, and 11 
li a theologian is, How shall the slave of sin be set free and !! 
brought into a freedom which consists in identity with the 
will of God? It is because an exercised Christian knows this 
true liberty of the soul that Augustine defeated Pelagius; 
and it is because the semi-heathen knows nothing of it that 
Semi Pelagianism is the working creed of a half-Christian 
Christendom. Yet the problem, as Augustine put it, is not 
stated in its real depth, and his solution is marred by in-
tellectual puzzles. (5). 
(5). Encyclopedia of Religion and Ethics. Vol. Xi. 707ab. 
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Grace 
"In the idea of salvation, Grace is conceived, in 
Greek fashion, as a divine substance or energy coming from 
above, descending into human nature and working there as 
omnipotence in the sphere of things finite. Grace, in short·, 
is a thing, and not a person -- a thing almighty and myster-
ious, but still impersonal, as things are in distinction from 
forces personal and historic. Augustine is using a philo-
sophical abstraction to cover the phenomena of a spiritual 
experience; and, in so doing, he has done all in his power 
to destroy it, As soon as grace is isolated in thought and 
regard from the historic Redeemer, the nerve of the Christian 
salvation has been cut. After that we may get an intense 
i! 
I! ,, 
II 
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i II 
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li 
religious experience bearing fruit of its own, but 
leave its roots outside the New Testament, and its 
it Will [II 
real paral- 1 
lel will be found in non-Christian religions." (6) 
(6). Encyclopedia of Religion and Ethics, Vol. Xi. 
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Augustine's System of Grace. 
from the Catholic view-point. 
ii ;i ,, 
., 
II 
!r 11 It is unquestionably in the great Doctor's solution ,I 
II 
of the eternal problem of freedon and grace--of the part taken j) 
' 
by God and by man in the affair of salvation--that his thought ,j 
,, 
Most personal, for he was the first of 
all to synthesize the great theories of the 
Fall, grace, and free will; and moreover it is 
he who, to reconcile them all, has f'urnished us with a pro-
found explanation which is in very truth his, and of which we 
find no trace in his predecessors, Hence, the term Augustin-
'I 
' !i 
'I ,, 
II 
'I 
II I 
:j (! 
!i 
" 
'I 
il 
li 
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:I 
of grace.;j ism is often exclusively used to designate his system 
Most powerful, for, as all admit, it was he above all others 
who won the triumph of liberty against the manichaeans, and 
of grace against the Pelagians •••••• 
"Like st. Paul, Whose teachings he develops, he has 
often been quoted, often not understood. Friends and enemies 
\ have exploited his teaching in the most diverse senses. It 
Misunder-
stood. 
has not been grasped, not only by the 
opponents of liberty, and hence by the 
Reformers of the sixteenth century, but even today, by 
!i 
ii I· ,, 
'I ,,
! 
I ,, 
II 
I' 
I 
Protestant critics the most opposed to the cruel pre-destine.- !I 
I' 
' tianism of Calvin and Luther, who father that doctrine on il 
:I 
II 
" 
II 
Vol, II1~R· 9~5=-~9=6=·========-==c~-==~'========= 
St. Augustine." (7). 
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/ Augustine and Protestantism. 
Augustine's doctrine of grace was of prime importance, 
' 
to Protestantism, for the 
i 
Reformation, inwardly considered, was! 
just the ultimate triuoph of Augustine's doctrine of grace over 
Augustine 
and the 
Reforms tion 
Augustine's doctrine of the Church. However, 
the doctrine of grace had to make its way 
against great obstacles in the Church. "As 
over against the Pelagians, the indispensa-
bleness of grace was quickly established; as over against the 
I 
I 
il 
II 
Semi-Pelagians, its prevenience was· with almost equal rapidity i1 
made good," ( 1) i' 
There the advance paused. The necessity of pre-
venient grace was, after the second Council of Orange, 529, 
made the established doctrine of the Church, However, the 
irresistibility of prevenient grace was put under the ban, 
:! 
I; 
II 
,I 
,, 
il 
II 
I 
Then there remained no place for a complete l1 
I 
" 
Decline. 
•Augustinianism' within the Church, as ~ 
Gottschalk and Jansen were fully to discover. 'I When the Reform-~! II 
ation came, it was, on its theological side, a revival of \ 
•Augustinianism•, as all great revivals of religion must be. i 
'· 
After all, •Augustinianism' is but the thetical expression of il 
religion in its purity. Thus there was nothing for the reviva}i 
but the rending of the Church. 
(1). Encvclopedia of Religion and Ethics, II, p. 224. 
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1, 
The greatest enemy to the Reformation was humanism. 
At the same time it was the ally of the Refor~ation in that it 
also worked for the emancipation of the human spirit; and, 
wherever it was religious, it became good soil for the 
R!!forma tion. There was a strong anti-Augustinian party among 
the humanists. From it there came the gravest 
Humanism 
danger which threatened the Reformation. Where 
this party flourished the Reformation failed, because of the 
lack of religious depth. "VIhat Spain, for example, lacked, 
says R. Saint-Hilaire justly, was not freedom of thought, but 
the gospel. In the first stages of the Reformation movement 
in the North, this anti-'Augustinianism• may be looked upon as 
summed up in Erasmus; and Erasmus, on this very ground, held 
himself aloof from the Reformation movement, and that movement 
held itself aloof from him. •I am at present reading our 
Erasmus; wrote Luther six months before he nailed his theses 
on the door of the Schloss-Kirche at Wittenberg, •but my 
heart recoils more and more from him. - -- Those who ascribe 
something to man's freedom of will regard these things dif-
ferently from those who know only Gods free grace. 1 Do we 
realize how much we owe to Erasmus and his friends that they 
remained Roman Catholics, and thus permitted the 1Aueustinian-
ism' of the Reformation to plant its seed and to bear its 
fruit?" {2) 
{2). Encyclopedia of Religion and Ethics, Vol.II, p.224. 
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Summary 
Augustine's doctrines of sin and grace had certain 
antecedents. In the western church the view of man's moral 
il 
I· 
It 
ii 
li 
.t 
I' 
,I 
I' II 
condition and need of salvation was of an orthodox character. :I 
. J, 
Man was considered as lost and unable to aid himself, In the il 
Eastern church the corruption of human nature and the necessitil 
of divine grace wer.e admitted, but a large place was given to 11 
the human will in making free choice of salvation. 
In his own experience Augustine felt the need of 
rede~ption, and knew grace as the only means of salvation. 
In fact, his whole system was based on grace. Augustine's 
doctrines were mainly for~ed from his own experience, and 
I, 
i! 
I' II 
il 
!f 
II 
the teachings in St. Paul's Epistles. Against 
doctrine of the necessity of sin Augustine had 
the Manichean' s i[ 
I, 
It 
'I stressed human It 
freedom. Then against the idea of salvation by works he 
opposed the need of divine grace. 
I i: 
I 
il 
I 
~l 
The Pelagian system held that man is naturally good, :i 
:1 
:I and works up, by his own exertions, to righteousness and 
holiness. Augustine contended that natural man is lost, and 
unable to better himself. God's grace is the only source 
for the new life and power for good. One held legalism as 
the way to righteousness, while the other saw the grace of 
God in Jesus as the only way to salvation. 
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Pelagianism first appeared in Rome, about 409 A.D. ,: 
,I 
Its founder based his doctrine on the natural power of the 
Will to good. In Africa Augustine attacked the doctrine. 
Coelestius, a disciple of Pelagius was tried and condemned for 
his views. Next the battle raged in Palestine. Councils were 
held with uncertain results. The African bishops pressed 
charges, and the emperor Honorius and Zosimus pronounced the 
anathema on Pelagius and Coelestius, and excommunicated them 
and their followers. 
Augustine's Anti-Pelagian writings may be grouped 
under three heads. Under the first "original sin and its 
consequences", Augustine stressed the doctrine that in and 
through Adam the entire human race sinned, and lost the ability 
to seek and do the good. This sin and inability to do the 
good thing to all that are born of the 'flesh and of the will 
of man'. Under the heading "Liberty and Grace, 11 Augustine 
argued that mants true freedom was lost by Adam's sin and fall; 
his will to do good was destroyed, and can only be restored by 
God's grace, unmerited and given of God's free will. · 
Under »Predestination" came the most offense. 
Augustine argued that prevenient and co-operating grace is not 
inconsistent with free will, restored by God. He held that 
God predestines certain ones to be saved. This is not arbitrar , 
not founded on foresight of receptivity, but God foreknows it 
as a free act, only through grace. 
Next comes a summary of the two systems. According 
to Pelagianism there is no original Sin. Man can by his free 
will choose good as well as evil. The law, the instructions 
II 
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and example of Christ, and grace, following the free purpose 
to do good, are the means of salvation. Everyone can obtain 
salvation. Baptism is necessary for a still higher salvation. 
God's predestination is founded solely on his fore-knowledge 
of human actions. 
Augustine held that sin came by Adam's fall to all 
mankind. Sin destroyed mants freedom to chose the good. Mtm 
has a sort of freedom, that is freedom from external constraint 
Original sin and guilt continue by natural generation. Un-
regenerate man can only do good through grace. God's grace is 
free, unmerited, all-powerful, coming to those to whom God 
wills that it shall be given. 
The theology which Augustine opposed to the doctrines 
of Pelagius was the theology of grace. Augustine argued the 
necessity of grace from the state of the race and the indivi-
dual as partakers of Adam's sin. As to the nature of grace, 
it includes the externals, but above all it includes the Holy 
Spirit working in man. In its effects grace is recreative, 
irresistible, and indefectible. Augustine argues that since 
grace is gratuitous, prevenient, and anticedent to all good, 
God knows beforehand to whom He will give grace. To forelmov1 
is to prepare beforehand. This is Augustine's predestination. 
I When he came to the means of grace,- there was a conflict betwee 
the two dissimilar streams of his theology. The office of the 
church is needed, yet it is nothing in the matter of salvation, 
only as God gives the increase. 
~~--j 
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A new [I 
,! 
The last chapter deals with cone las ions. 
piety dates from Augustine. Alternations of hope and fear with 
11 
regard to merit were replaced by an assured trust in God's 'I j 
grace as the spring of Christian life. 
I 
It is true that Augusti 
ine' s doctrines were impaired by belief in original sin1 in- j, 
il 
fant damnation, and predestination, but he did a great service :· 
in centering attention on God's grace as the supreme thing. 
Augustine did not entirely solve the problem, but he did much 
to clarify it, and point the right way. Augustine's doctrine 
of grace assumes its true importance as we see in it the 
first glow of the Reformation to burst forth in the flame of 
Luther's 'I'Justifica tion by Faith." 
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